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Manuscript Preparation Guidelines and Acceptance Conditions

o Quarterly Journal Guideline: Sign up and Submit an Article

o Dear author, in order to submit an article, you must first register in the system.
After completing the registration form, the password will be sent to your email.
Therefore, use the correct email address that you have access to. After receiving the
password, log in and enter your article information and finally upload the original
article file. When submitting the article, pay attention to the main description on the
authors' guideline page. Prepare and compile the article based on the format and
instructions of the journal and register it in the system. Use only one address to
register and submit your article.

¢ Details and steps for registering and submitting an article are as follows:

¢ Join the system by completing the registration form - Receive password via email
¢ Login with username and password

o Complete the article information form including title, abstract, keyword

¢ Upload the original article text file

o Submit the article (if you have complied with all the terms and conditions, it is
possible to send the article, otherwise, the submit article button will not be
activated).

o ** Download and complete the conflict of interest form and upload it in the system
articles file

o *** Download and complete the letter of commitment and upload it in the system
articles file

o Article Submission

e Thematic Axes: The Quarterly Journal of Ahl al-Bayt (as) Teachings accepts
research articles in the fields of belief, theology, interpretation, hadith, history,
comparative and other scientific aspects with the focus on Ahl al-Bayt (as)
Teachings.

o Dear author! Before submitting the article, pay attention to the following points:
o All correspondence is done with the corresponding author (sender of the article).
Follow-up of all matters related to the steps and results of referee, correction,
acceptance and publication of the article is done only by the corresponding author.
o Publishing Fee (Copyright): 350 Thousand Tomans

o The responsibility for reporting potential conflicts of interest and sponsors of the
research lies with the corresponding author.

e Case 1: The referral method of this quarterly is based on the instruction of in-text
citations and according to the examples introduced in this guideline.




o Case 2: Files submitted by the author / authors: Dear author / authors! To submit
an article, you must submit two separate files as follows:

e 1. The original file, which must have the following features:

o - Upload with the tag "Original Article";

e - Should not have any name and address of the author / authors in the text or even
in the file name;

o - Includes the title of the article, abstract, keywords, text of the article (according
to the format of preparation), list of sources respectively.

e 2. Author / authors profile file that should have the following features:

e - Contains only the title of the article, the name and surname of the author /
authors, in order of priority;

e - Their identifying details and positions along with their email address are
footnoted,;

o - Identify the corresponding author by bringing this title (corresponding author) at
the end of the profile of the person in question and before the email address, in a
footnote;

o - Objectively repeating the above three items on the second page of the same file;
o - In the profile file, the article text does not appear in any way and only the
mentioned items are inserted.

o ** Important Note: If you want all correspondence to be with you, star your name
in the article registration section and then specify the corresponding author in the
profile file.

e Case 3: The main and mandatory feature for acceptable articles

e - Articles should be creative, innovative and play a role in advancing science in
their field.

e Case 4: How to write an article

o - Draft article format for Quarterly Journal of Ahl al-Bayt (as) Teachings:

e - Every "scientific" article has this general structure:

o - Title, Abstract, Keywords, Introduction or Problem Statement, Research
Background, Theoretical Foundations, Research Methodology, Research Findings,
Conclusion and Sources.

o Note: Please, in order to form the main titles of the articles published in Quarterly
Journal of Ahl al-Bayt (as) Teachings, please adjust the main titles of the article
based on the mentioned titles and avoid similar titles.

o Each of these sections will be described separately.

o *Title The title, abstract and keywords should be given on the first page of the
article.
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o - The title of the article should be accurate and as short and interesting as possible
to make the reader interested in reading the article. Also show the main idea of the
article.

o - The number of words used in the title should be between 10 and 15 words.

o - The title should not be too short or too long. If the title is too short, it will
confuse the reader and create ambiguity in him, and if the title is too long, it will
cause the reader to ignore it.

o Important Note: It is advisable to avoid using extra words in the title of the article.
For example, the use of words such as "studies about", "review", "evaluation",
"study", etc. is not allowed except meta-analysis.

o - [f the title of the article is derived from a dissertation or research project, the title
of the article does not have to be exactly the same as the title of the dissertation or
research project. The author / authors and the organization / affiliated organizations
(in the author’s profile file) and also on the first page of the site should be mentioned
in detail.

o - In the profile file, after the title, the name of the author / authors is written and
their organizational (academic) affiliation is expressed. (For example, refer to the
articles published on the site).

e - It is necessary to indicate the email address of the author / authors in the form of
footnotes in order to enable the audience to communicate with them.

o - If the author is not affiliated with a specific organization, his degree should be
included.

e - The order of writing the name of the author / authors depends on their level of
cooperation and is an agreement between the author / authors of the article. Avoid
writing titles such as Doctor, Professor, Engineer, and the like.

e - The names of the authors should be fully mentioned when submitting the article
to the Quarterly (adding co-authors after the refereeing process is not justified).
Student articles must be mentioned by the supervisors and advisors and in terms of
scientific quality have been approved by the professors in writing and attached when
the article is uploaded (the corresponding author must be specified). Abstract and
Keywords - Abstract must be given in the form of a paragraph after the names of the
author (s). The abstract, while being concise, should clearly indicate the content of
the article and by emphasizing the methods, should demonstrate the conclusions and
the importance of their use and should not use vague acronyms.

o Avoid mentioning sources. The number of abstract words is between 150 and 250
words. Keywords should be written in alphabetical order. The number of keywords
should not exceed 5. Avoid bringing a footnote in the title.




¢ * Introduction / Problem Statement (text font Times New Roman, font 12 and
between the headings font 14 bold)

¢ - The content of the introduction is based on the latest standards guidelines,
including introductory explanations, problem statement, main purpose, questions or
hypotheses.

o - All these items should be put together like pieces of a puzzle so that after
completing this section, the reader has an overview of all the information used in
this article.

e * Research Background

e In this first section, introductory material on the research topic is presented, and
then the research background is reviewed. A logical inference is then made from the
background review, and the existing research vacuum (s) are shown. Obviously, the
best method of review is the analytical or analytical-critical method in which the
backgrounds are grouped regardless of the time and place, and based on the
similarities of the approach and the researcher (s) are expressed towards them. Dear
author, by referring to the review section of the Quarterly Site, you will be informed
of similar articles, and the novelty of the article will be expressed towards them.
Important Note: In articles or works that appear in the background of the article,
only the year of publication should be mentioned before the author's name and the
full details of the work should be included in the list of sources.

o * Theoretical Foundations of Research in this section, the theories that the
researcher has used in his article are briefly mentioned. It should be noted that the
theories mentioned in this section should be explained and interpreted by the
researcher in the research conclusion section and based on the research findings.

o *Research Methodology

o This section includes the research design, methodology or approach (with a
detailed description of the general method and specific method of conducting the
research), the research community, the data collection tool, and the data analysis
method. In the first stage, the researcher must explain the research method and
research design, whether quantitative or qualitative, so that the reader gets a clear
picture of what has been done during the research. Therefore, it is necessary to
provide accurate and clear explanations of the process to the research findings. The
researcher must identify the target population so that the reader of the research
knows who this research is aimed at. It should then identify the subjects or
participants in the study who actually determined the research sample. However, in
case studies, the method of sample selection and the type of subject are different
from the samples of other researches. The next step is to determine the research tool
(data collection). In this section, it is necessary to pay attention to this point, if the
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device is used in the scientific community, there is no need for a detailed and
complete explanation, and only mentioning the name of the test or research tool
along with a brief explanation about the reliability and the validity of the tool is
sufficient. But if the research tool is designed by the researcher himself, a full
explanation of how to evaluate the reliability and validity of the tool is needed. The
method of data analysis should then be described, and the statistical steps taken
should be noted.

e * Research Findings

o The analysis and expression of the collected data is done in statistical (descriptive
and inferential), qualitative, and combined formats along with the limited
interpretation of the data in this section. It should be noted that to explain and
express the collected data, it is sufficient to use one of the chart, shape, and table
tools. In cases where the research has a question, the answer to the question should
be explained clearly and unambiguously. If there is a hypothesis in the research, an
accurate description of the tests should be done and the rejected or approved
hypotheses should be identified.

e *Conclusion

o The main value of the research lies in this section, because the research findings
are determined, and the researcher’s final understanding of the research is expressed.
In general, in this section, accurate interpretation of the data and expression of the
researcher / researchers view of the findings, comparison of the research findings
with the findings of previous researches and the position of the research among
similar researches, brief description of the limitations faced by the research and
research proposal (s) inferred from research findings are presented. * Method of
Writing Sources and References The sources used in the article should be based on
the method of in-text citation and similar to the examples and templates that are
introduced below: Regarding the title of the articles, writing the names of the
authors and not contenting with the first letter of the name [in the list of Persian and
English sources], bolding the titles of books and quarterly journals, using "' for the
title of articles [in the list of Persian and English sources], etc..) A) Sample for the
Book: (The title of the book must be bolded)

e - Surname, name (year of publication). Book title, translation ........... , volume
number, edition number, place of publication: publisher. B) Sample for Article
(Publication name must be bolded)

e - Surname, name (year). "Article Title", Journal Name, Issue: 1-28 [Article Pages
in the Journal]. Note: The number of pages, both in the text and in the list of sources,
should be inserted from right to left, for example: 25-40. C) Sample for the Site (Site
name or title must be bolded) - Surname of the article’s author [if any], name [if




anonymous, site name or title]. (Year of writing or posting on the site) [If it is
duplicate, its number in numbers or letters]. "Article or article title", site name or
title. Reset to: Day, month, year, site to: [site link].

o - Books and articles in sources should be brought together, as well as websites and
documents, in alphabetical order.

e - Do not number the end sources of the text.

e - The date of solar publication does not need it, but the lunar year should be
specified with AH, such as: 1405 AH. * Referral Method and Instructions
References should be in-text. Example: (Motamednejad, 1389: 55-56) or (Arbabi,
1396, site) or (Delavar, Shafiabadi et al., 1395: 25) or (Castells, 1999: 159). In case
of using direct quotation, the text used should be in quotation marks and at the end
of the quoted sentence; the page number should also be mentioned after writing the
author's name and the year of publication of the work,

o - The date of solar publication does not need it, but the lunar year should be
specified with AH, such as: 1405 AH

e - In case of referring to an author, but two books that have been published in one
year, should be used to identify the book in question A and B, for example, if Ibn
Babuwayh refers to the two books Khisal and Uyin Akhbar al-Rida and these two
books were published in 1991. When referring, they should be identified with A and
B and wrote: Ibn Babuwayh, 1991 (A): 200, and in the list of sources, he specified
1370 (A).

e - The corresponding author is responsible for the accuracy of the contents of the
article and the list of sources. It is necessary for the esteemed author to check the
compliance of the in-text references and the final sources of the article before
submitting.

e - Authors / authors can also benefit from the results of research published in
previous issues of the Quarterly.
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The Editor’s Word
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publishing the scientific-research Quarterly Journal of Ahl al-Bayt (as)
Teachings in English with the following goals:

1- Helping to spread the culture of Ahl al-Bayt (as) research in scientific
and research centers;

2- Promoting and deepening Ahl al-Bayt (as) culture and knowledge;

3- Promoting and presenting scientific products of Imam Mobin Research
Center;

4- Publishing an authentic and reference Quarterly with scientific-research
validity in the field of Ahl al-Bayt (as) culture and education.

Quarterly Journal of Ahl al-Bayt (as) Teachings is an open-access, online
journal and a peer-reviewed multi-disciplinary publication dedicated to the
scholarly study of the Qur’an and Hadith from a wide range of scholarly
perspectives, reflecting a diversity of approaches as well as ethical questions
and concerns related to scientific research about Qur’an and Ahl Al-Bayt(as)
teachings.

Journal of Ahl al-Bayt (as) Teachings editor in chief appreciates your good
efforts to announcing other staffs and students to cooperate as an article
author.

We welcome your valuable comments and offers and try to do our best to
representing your scientific results and notes. Please check our website for
additional information at: https://www.jat-journal.ir/

Dr. Mohammad Reza Aram
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Ahl al-Bayt in Holy Qur’an
Mohammad Ali Savadi?

(Received: September 14, 2023, Accepted: September 20, 2023)

Abstract

Goal of the research is to explain the concept of Ahl al-Bayt and its real
referents from the view of Holy Qur’an. So we are going to ask who Ahl al-
Bayt or People of the Prophet’s Progeny are. To answer this question, the
hypothesis claims they are the five perfect and infallible human beings,
meaning the Holy Prophet of Islam, Imam Ali, Fatima Zahra, Imam Hasan and
Imam Husain. Bayt (House) in the phrase of Ahl al-Bayt, refers to spiritual
resemblance to the Holy Prophet and special generosity, not a physical
building. Based on the traditions (ahadith) the other nine infallible Imams are
included in the Quranic term Ahl al-Bayt. Allah Himself directly has always
and absolutely cleansed all of them spiritually and materially. Cleansing them
absolutely and comprehensively or their infallibility is a divine tradition
(sunnat'ullah). Based on Allah’s Genetic Will, this tradition is permanent and
never change. Allah preserves their purity and does not allow any type of
impurity to arrive at their sanctuary. Of course, this purity preservation does
not mean they do not have free will and they are determined. They are free,
but they can see the special guidance of Allah (borhanu rrabb &30 Ha ),
which keeps them from all kinds of impurity. Necessity of infallibility for Ahl
al-Bayt is self-evident, because they are the guides and the role models of
people. If they commit sin or make mistake, how people can rely on them. The
research method is descriptive analytical.
Key words: Ahl al-Bayt, Holy Quran, Infallibility, Perfect Man, Role
Model.

1. Higher Education Complex for Language Literature and Culture Studies, Al-Mustafa
International University, Qom, Iran: msavadi@gmail.com



Introduction

There are many strong evidences in the verses of holy Qur’an and
the traditions relating to those verses, which strongly prove the
authority of Ahl al-Bayt in guiding and managing humanity. Some of
them consist of:

The verse of Purification (Ayat Al-Tathir)

O Family of the House, Allah only wishes to distance fault from
you, and to cleanse you, and to purify you abundantly. (Qur'an: 33: 33).

et & 5l s il Al e 1 il Ca 0 3y 58 )

In this verse, based on the internal style of the verse and the Qur’anic
evidences, Ahl al-Bayt can be applied to only five perfect ones: The
Holy Prophet of Islam, Imam Ali, Fatima Zahra, Imam Hasan and Imam
Husain. But based on the traditional evidences (4l (1« 21 541) the verse
includes other nine Imams, whom the Twelver Shia believe in them
(Javadi 'Amoli, 2022, vol. 66, page 143). This verse proves absolute and
comprehensive infallibility for the fourteen infallibles (the same source,
page 142).

In this verse, “distancing fault from them” means prevention from
any type of fault; and “purifying them abundantly’” means keeping them
pure. In addition, Allah Almighty ascribes these two actions to himself,
not angels; it is a clear indication for greatness of the actions. Also the
phrase “purifying you abundantly U—t@-la-' K yek” indicates that it is a
especial purification, not an ordinary one. As well, Allah's wish (to
distance fault from them and to purify them abundantly) is genetic
(25530, This type of genetic will (A 53l 331 ,Y1) never leads to any type
of determinism, because they always have free will. In fact, they by
seeing the special guidance of Allah (borhanu rrabb &3V a3, never
incline to any fault; like what the Holy Qur’an explains regarding the
Holy Prophet Yusuf:

And certainly she made for him, and he would have made for her,
were it not that he had seen the manifest evidence of his Lord; thus (it
was) that We might turn away from him evil and indecency, surely he
was one of Our sincere servants.
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“The manifest evidence of his Lord” is really the special guidance of
Allah. (the same source, page 172-174).

In this regard the following traditions are important: We were told
by my father, may Allah be pleased with him, that he said: We were
told by Sa’d bin Abdullah, that he said: We were told by Ahmad bin
Muhammed bin Isa, from Hasan bin Ali ibn Faddal, from ‘Ali bin Abi
Hamza, from Abu Baseer, that he said: I said to Abu Abdullah, peace
be upon him: Who are the Al of Muhammed (== JI) Allah’s blessings
be upon him and his Family? He said: His offspring. Then I said: His
Household? He said: The Succeeding Imams. Then | said: Then who
are his ‘Itra’? He said: The people of the Cloak. Then I said: Who are
his nation? He said: The believers who believed in what he brought
from Allah, Exalted and Glorious is He, who adhere to the Two
Weighty Things whom they were ordered adherence to: The Book of
Allah, Exalted and Glorious is He, and his ‘Izrat, his Household, from
whom Allah has removed all impurity and purified a (complete)
purification. They are the Two Successors over the nation after him,
peace be upon him.

(e (3 2ane (g daad han JU el die (g e U JU - die dll iy - f Lias
Al ye Y il B jaas i Ge e A 0 Gle e bl (e g gl 0o
Ay 1 JB Saiy Jal cclid 4y ;) 0 Al ade ) e deae JF (e el e
| 8aa (ol () siaall s Saial (pa sculid eliall Clsaal 18 945 yie (e :cilid glua oY)
el LS ey ety |5 jal cpdlll (sl ¢ sSsiall eJag Do ) die e 4o ola Ly
e QUaIall Lan 5 | nglat an jeda s o U agie dll candl Gl 4y Jal 43 sie 5 eJas

(https://thagalayn.net/chapter/28/1/34) a3l 4dde s22; Y

In “Uyiin al-Akhbar: In the chapter on ar-Rida's discussion with al-
Ma'mun on the difference between the progeny and the Ummah, in a
long hadith in which it says:

Al-Ma'mun said: Who are the pure progeny? So al-Rida (as) said:
Those whom Allah Almighty described in His Book, for He says,
"Surely, Allah only wants to remove uncleanliness from you, O Ahl al-
Bayt, and purify you with a thorough purification™ (33: 33), and they
$ are the ones [regarding whom] the Messenger of Allah said: "Surely, I
A leave among you the two weighty things: The Book of Allah, and my
* progeny, my Ahl al-Bayt. Surely, they will not part from one another




until they return to me at the Pond. Be careful how you treat them after
me. O people, do not teach them, for they know more than you.
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Muhammad ibn ‘Ali Ibn Babawayh al-Qummi (1959). vol. 1,

(pages 228-229).

-Also there is a tradition regarding the commentary of the verse 33:
33 as following:

“In the "Jami al-Bayan" Muhammad bin Jarir Tabari has quoted
Shahr ibn Hawshab Ashari (d 100 A.H.) as saying: "When Ummu
Salamah heard news of the martyrdom of Husayn bin "Ali (‘a), she
cursed the people of Iraq and said: "May Allah kill the people of Iraq
who deceived him and left him alone. May Allah curse them. Verily, I
saw Fatimah while bringing a stone bowl of sweet paste for the Holy
Prophet (s). The Holy Prophet (s) stated: "Where is your cousin?' She
said: "At home.' The Prophet (s) said: "Go bring him here with his two
sons.' Fatimah returned while holding the hands of Hasan and Husayn.
“Ali also followed them, and they came to the Holy Prophet (s). The
Holy Prophet (s) embraced Hasan and Husayn and made "Ali sit on his
right and Fatimah on left. He then the cloak as the carpet on which we
slept in Medina and placed it over Fatimah, "Ali, Hasan, and Husayn.
He held the two sides of the cloak with his left hand. He raised his right
hand toward the sky addressing Almighty Allah by saying: "O Allah,
purify them of any uncleanness. O Allah, these are the members of my
Household. Purify and cleanse them of any vice, wrong, and sin,' (He
repeated this twice)." This tradition has been related by Ahmad bin
Muhammad ibn Hanbal in "Musnad" 292/6: Tahawi in "Mushkil al-

Athar" 335/1; and Muhib Tabari in "Zakhair al-"Ugba" 22/1. The Kisa’
hadith has been narrated in different forms by the Shias and the Sunnis.” 3

(Jalali, Fall & Winter 1995-1996, pages 4-5)
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14 In addition, it should be mentioned that Umm Salama wanted to
enter under the kisa’, but the Prophet (s) prevented her. She asked: 'Am
I not one of the Ahl al-Bayt?'. The Prophet (s) said: 'you are on the path
of righteousness and goodness, you are one of the wives of the prophet
of Allah."" (Muhammadi Reiyshahri, Ahl al-Bayt dar Quran wa hadith,
vol. 1, p. 38.) (https://en.wikishia.net/view/Hadith_al-Kis%27)

Hadith Thagalayn (Arabic: ¢l ¢uas)

Hadith Thagalayn is narrated a little differently in different sources,
but the content is the same. AIl-Kafi which is one of the Four
Books of Shi‘a:

"Indeed | am leaving two things among you, to which if you hold
yourself, you will never astray: the book of Allah —~who is all mighty
and great- and my Ahl al-Bayt (household), my 'itrat (family). O
people hear! And | have announced to you that: indeed, you will enter
my presence and | will ask you about what you did to the thagalayn
(two weighty things) and the thagalayn are the book of Allah and my
Ahl al-Bayt."

L@A‘@Péﬁﬁibd&jﬁ““—'ﬁ ‘Jlm-'usue—'e-’h‘ ) u—w‘e&ﬂéu‘-’cf‘
u)ksﬂ\}uau\‘_geﬂﬁuseﬁuuua‘,ﬂ\&sU}J‘).\ues_l\&_ud;JSJ\w\ Cwldl)
(Al-Kulayni, al-Kafi, vol.1, p.294) .cis Jal 5883 Ja i LGS

Sunan al-Nasa'i, one of the six sahih (authentic) books of
Sunnis:

"Looks like | have been called, and I answered (my time of death
has come), indeed | have left the thagalayn (two weighty things) among
you, one of them is greater form the other, the book of Allah and my
"itrat (family), my Ahl al-Bayt (household). So look after how you will
behave with them after me, indeed they will never separate from each
other until they enter my presence by the pool [in the paradise].”

e 5 Al QLS AV e S) Ladas) Gl oS8 S 508l ccuals cuen 8 S
1y latld ¢ i Jal
sl e 13y a6 i o) Leglh clagad 3 5143 (S
(Al-Nasa'i, al-Sunan al-Kubra, hadith: 8148)
3 (https://en.wikishia.net/view/Hadith_al-Thagalayn)
é‘? (Al-Sawaeq al-Muhriga, p. 90.) .is dal (e Jae el (pe als JS
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In every generation of my community, there is a very just person
from my progeny.
sl A Ce alld 0 desa e e (e (G 2eal ey (a0
Lad )3 )5y 3 ad L) () @l g LWV &G ) 5 elalall () 1 ¢(Dlad) adle) dilae o e
)5 kald ol i g U 32T 388 Lgia o iy 2 (b cagilad e Gl ) 63 5l Lail 5 o) Hlun Y
Ol Gy yas aie ity Yae (ala IS 3 ) Jal Lid ol i 53als (pee 13a oSle

Oalalall s callasall Jlai
(Muhammad ibn ‘Al1 Ibn Babawayh al-Qummi (1959). vol. 1, page
221)

And from Muhammad ibn Yahya, from Ahmad ibn Muhammad ibn

Isa, from Muhammad ibn Khalid, from Abu al-Bakhtary who has
narrated the following:
Abu Abdullah said: ‘Surely, the scholars®"* are the inheritors of the
Prophets®", and that the Prophets®"* do not leave the inheritance of
Dirhams nor the Dinars, and they leave behind their®"* Hadith from
among their Ahadith. Whoever takes anything from these has taken a
colossal measure. Look at your knowledge and see where you have
taken it from. From among our posterity the People of the Household,
there is a just person, who denies the alterations of the exaggerators,
uncovers the impersonations of the wrongdoers, and the interpretations
of the ignorant’.

From these traditions and the similar traditions we can conclude
that the title Ahl al-Bayt was not especial to some especial people living
at the age of revelation, but it will be lasting till resurrection. In fact, the
phrase “indeed they will never separate from each other until they enter
my presence by the pool [in the paradise] e 1 s B i o] Legild
w=sal” shows this continuation. Meaning since the other nine Imams
have spiritual similarity with the Holy prophet, they are among Ahl al-
Bayt. (Javadi 'Amoli, 2022, vol. 66, pages 212-213)

Condition of being from Ahl al-Bayt

And Noah cried unto his Lord and said: My Lord! Lo! my son is of
my household! Surely Thy promise is the truth and Thou are the Most
Just of Judges. * He said: O Nuh! surely he is not of your family; surely
he is (the doer of) other than good deeds, therefore ask not of Me that
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of which you have no knowledge; surely I admonish you lest you may

be of the ignorant. (11:45-46)

L J8 * GuasSlall aqaf ey Gall dlie 5 55 bl Ge 01 &) o) D8 435 ¢ 58 35

086 o bt ) gle 4y &ll Gl L o115 36 s 2 Jae 4 AT o a1 A1) £ 5
' (11:45-46) Cla\adl e

"Ahl al-Bayt" literally means people of the house and it refers to
the family or children of a person. The term "family of the Prophet” can
be applied on three kinds of relationships:

* Those who are related to the Prophet by blood or marriage ties only.
* Those who are related to the Prophet by soul and spirit only.

* Those who are related to the Prophet by blood or marriage ties as well
as by soul and spirit.

When the Qur'an or the Prophet uses the term "Ahlul Bayt", it could

not be the first or the second group.
The first group is only physically related to the Prophet but not
spiritually, like the son of Prophet Niih or the wife of Prophet Lt or
Abu Lahab, the Prophet's uncle. Allah clearly says to Prophet Nih
about his son: "Innahu laysa min ahlik Al (. 5143 - He is not of your
family."

That is, he is not one of your spiritual family; he is only physically
related to you. Lat's wife and the Prophet's uncle, Abu Lahab, both are
counted as people of the Hell-Fire.

The second category is considered "Ahl al-Bayt" only in a metaphorical
sense, not in the real meaning; for example, Salman al-Farsi about
whom the Prophet said, "Salman is from us, the Ahl al-Bayt." This
leaves us with the third group. (Sayyid Muhammad Rizvi. (n.d.))
Mubahalah verse

Sixty chiefs and "Ulama of Najran, headed by Sayyid, Agib, and
Usquf (religious personalities) of the region in the 10th year A.H. came
to Medina to clarify their religious and political stance vis-a-vis Islam
which had spread over the Arab peninsula and to engage in discussions
with the Messenger (s) of Allah to realize the essence and truth of Islam.
After lengthy discussions which have been presented in details in Ibn
Hisham's "Sirah™ 573/1, no agreement was reached on the position and
standing of Jesus. The Christians of Najran believed in the divinity of


https://www.al-islam.org/shiism-imamate-and-wilayat-sayyid-muhammad-rizvi/concept-ahlul-bayt-tribal-or-islamic#quran_ref_75092
https://www.al-islam.org/shiism-imamate-and-wilayat-sayyid-muhammad-rizvi/concept-ahlul-bayt-tribal-or-islamic#quran_ref_75092
https://www.al-islam.org/person/sayyid-muhammad-rizvi

Jesus and considered him as the son of God. This is while, based on the
explicit wording of the Holy Qur'an,
(3:59) .88 (RAT OB & 58 e AR 23 S i Mo e Ja )

The Messenger (s) of Allah considered him as a Prophet and the
servant of God. At the end of the discussions, the Prophet (s) suggested
that the two sides engage in "mubahalah”, in other words, to invoke
divine malediction for the lying side. The following verse was
descended in this regard:

"But whoever disputes with you in this matter after what has come
to you of knowledge, then say: come let us call our sons and your sons
and our women and your women and our near people and your near
people, then let us be earnest in prayer, and pray for the curse of Allah
on the liars."

,sScLou LGelaig rsSc.l_x.a\}Ln;Ll.\\ g \}Sbudss(dd\ O Hala G 030 G 4l SRS Had
(3:61) .o e i Gl Jadia (g3 2 18080 5 WLl

The 10th (and some say the 24th) of Dhul-Hajjah was chosen for
"mubahalah". The Messenger of Allah ordered that in a field outside
Medina a thin black "aba" (men's loose sleeveless cloak open in front)
be used as a shade between two trees. The Christian chiefs and
dignitaries of Najran stood in orderly ranks on one side of the field, on
the other side, the Prophet, together with "Ali, Fatimah, Hasan and
Husayn came from the direction of Medina to the shade. Along this
path, the Prophet (s), holding the hand of "Ali ("a), Hasan and Husayn
walked in front with Fatimah behind them (c.f. "Majm @ al-Bayan".
Interpretation of the Mubahalah Verse). With such simplicity and
grandeur, they reached the shade and stood below the "aba". The Holy
Prophet (s) recited the verse "tathir” and addressed the "Ahl al-Bayt"
by saying: "l will invoke malediction for them and you say ‘amin'."
Seeing such glory and grandeur, the Najran chiefs lost their self-
confidence and felt that they were very puny and could not stand against
Prophet Muhammad (s) and his Household. They, therefore, accepted
to pay "jizyah" and offered to give in to peace. On behalf of the Holy

Prophet (s), the commander of the Faithful, "Ali ("a), signed a peace 3

¢

treaty with the Christians.
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The Christians were to annually offer twelve thousand exquisite

clothes, a thousand mithqgal of gold, and some other items to remain
Christians under the umbrella of Islam.
On the basis of the verse mubahalah, Sunni interpreters (such as
Zamakhshari, Baydawi, Imam Fakhr Razi and others) regard "Ali,
Fatimah, Hasan and Husayn (peace be upon them all) superior to all
other people and argue that Hassan and Husayn are the sons of the
Messenger (s) of Allah .

The term "anfusina Ll in the verse mubdahalah proves the unity
of the heart and soul of Prophet Muhammad and "Ali. The Holy Prophet
(s) stated: ""Ali is of me and I am of "Ali." ("Fadail al-Khamsah" 343/1).
The hadith mubahalah has been recounted in different books of "sirah”
and history with various wordings. These include those of Tirmidhi
("Sahih" 166/2) which quotes S"ad ibn Abi Waqqas as follows: "When
the verse mubahalah was recited, the Holy Prophet (s) summoned "Ali,
Fatimah, Hasan, and Husayn and said: O Allah, these are the Members
of my Household." This tradition has been narrated by Hakim Nishaburi
in "al-Mustadrak” 150/3 and Bayhagi in "Sunan™ 63/7. (The same
source, pages 5-6)

The verse regarding calling on the members of the house to keep up
prayer

Ibn “Abdul-Bar in "al-Isti ‘ab™ 598/2; Abi Dawiid Tialisi in "Sahzh"
274/8; and Firoozabadi in "Fadail al-Khamsah" 236/1 have put at forty
the number of mornings when the Prophet (s) went to the house of "Ali
(‘a) and Fatimah (“a). In Tafsir Jami al-Bayan, Tabari has said that this
was done for seven months. Siyuti (in al-Durr al-Manthir, 199) has
quoted Ibn "Abbas as saying that after the verse "And enjoin prayer on
your household ..." ( s3ally Gl 5405 20 132) was revealed, the Holy
Prophet (s) for nine months went to the house of "Ali ("a) five times a
day at the time of daily prayers and called on the members of the house
to keep up the prayer. Each time, he recited the verse tathir. (The same
source, pages 8-9)

8 Conclusion
; In the Holy Qurian Ahl al-Bayt(as), are considered as infallibles,
but some cannot understand this transcendent issue, because they either




mix the Allah’s genetic will (453 22 )¥1) with His statutory Will
(443l 22 ,¥1) or do not differentiate between preventive removal
(= <ad) and eradicative removal (=2, <Wwi), The most
controversial issue is the way of determining the real referents of Ahl
al-Bayt(as). The Twelver Shia take advantage of the Holy Qur’an, the
related traditions and intellect and through a certain method proves
definitely the Ahl al-Bayt’s infallibility. But unfortunately some
deceived by the political deviations, which happened during the Islamic
history (and paved ground for the cruel rulers and caused backwardness
of the Islamic Ummabh) try to include people that the verses of the Holy
Qur’an do not mean. Meaning they are going to impose their illusions
upon the Holy Qur’an. The Holy Qur’an as the most prominent source
should be the scale of all scales. If we manipulate this scale, we will
lose all scales. The Holy Qur’an should be commentated by itself, not
the illusions of so and so. The Holy Qur’an must be criterion for all
traditions and sayings, not vice versa. The people’s sayings must be
evaluated by truth (3=, not people themselves are considered as truth
creator. Therefore, in fact, our epistemology, humanology, sociology,
histeriology, axiology and of course ontology has many problems. We
believe in many presuppositions, which we never can justify them. Then
in order to explain what we believe, we deny the role of intellect or
claim that politics is separate from religion, and simultaneously we
claim that people must follow the cruel ruler, because we need those
anti securities for keeping security!
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Abstract

The Shi‘a School of thought enjoys an enduring and influential history during
various periods and among different Islamic denominations. It is traced back
to the time of the Holy Prophet whose opinion and those of his pure household
take precedence over the opinions of others in matters concerning beliefs,
jurisprudence, Hadith and other sciences.

The intellectual heritage of Shi‘Tsm has various dimensions, including hadith,
theology, and history, each going through changes in the course of its
development. Shi‘a scholars have made extraneous efforts throughout history
to compile Islamic sciences and preserve the Islamic heritage. In the
contemporary era, the knowledgeable scholars also have done everything they
have been able to do to introduce and defend the scientific capacities of Shi‘a
thought. Their efforts led to the compilation of precious books, such as Al-
Ghadir, A ayan al-Shi @, Al-Mizan, Al-Hayat and numerous other works.
This study seeks to explain the general principles of the Shi‘a School of
thought highlighting its precious heritage particularly the valuable and
distinguished intellectual and textual works in different periods of history.
Efforts have been made to introduce the capacities of Islamic sciences of the
Shi‘a School and its heritage by benefiting from data description and analysis
method with a qualitative approach based on library resources.

Keywords: Shi‘a, Origin, Written Heritage, Intellectual Science,

Transmitted Science, Shi‘a Scholars.
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1. General Principles of the Shi‘a School

The ideological foundations of the Shi‘a School are based on the
verses of the Qur'an and the traditions of the Holy Prophet, may peace
be upon him and his family.! This fact is important from two
perspectives inasmuch as it firstly proves that ShiTsm originates in
Islam and its beliefs are rooted in Quranic texts and traditions.
Secondly, it shows that the emergence of this religion, at least in terms
of belief, dates back to the age of Prophethood not to the historical
events and developments following the demise of the Prophet (pbuh).
The beliefs, jurisprudence, ethics, principles and codes of conduct of
the Shi‘a religion have their origins exactly in the very initial period of
Islam and in the exact era of the prophethood. Shi‘a, as a religious
movement intended by the Messenger of Allah, is in line with the
prophetic mission as evidenced and confirmed by numerous explicit

1. Some verses of the Qur'an and traditions of the Holy Prophet (pbuh) that indicate
the fundamentals of Shla belief are:
1. Tawhid,1: «3a1 40 5h J8»; Nisa, 87: «sh Y1 a) Y Dy
2- Prophethood: (Hadid, 26)
«Orsala ¥ O T Gl a iy Y el o 5 ) aeads 2 a8 £ 28030 A0 6,
3- Resurrection: (Jathiyah, 26)
«hsala Y Gl ST (ST a8 oy Y Al 5 I saads & 2800 2800 D0 b,
4- Justice: (Qasas, 59) » .
«Cosals Ledal 5 W1 o 8l Sa & L 3
5- The verse Indhar (warning): (Shu’ara, 214) ) )
«omoY) Souse Ny,
6- The verse Ghadir:
L;AF\J4»\u\wu\wqmﬂ\,uu)@mdwgu\}dgwdmd}\uéd,u,my\u»
((UJ_)BISM ?}d‘
7- Imamate: (Maidah, 3) ) L
8- The verse Vilayat: (Maldah 55)
€S b5 B3N 6555 83l () 5adl Gl 1l uﬂb gty 0 &5 )y
9- Sura Nis4, 59: «.. éuyvlg;;\;dy)\ \y-dabw\ \}ula\ \;u\ Sl L@-ﬂ»
10: Sura Ahzab, 33: «! ek R 5edads el JAT Gud ) Al CaX A Yy 5 Wy
11- The verse Mubahilah:
£ &0 5 Uil 5 28e g Ul y 286Ul 5 el §3 \}Im@#lwdghu.\uwmd;hud»
«u.z.mlSﬂ L_A: A Gzl Ja;.\& d.@.u.:
12- Hadith Thaqalain:
d&\@).\r_}M\uudm\)@dwﬁﬁmu\uuﬁ\éﬁd)h@\ dlju;ﬂ\_;mdu}»
«msall Gle o a8y Ol gl 5
13- Hadith Safineh: . ) )
«B 2 e GAlAE (a5 020 10 B o 55 A a8 208 i AT (e Ly



texts. Shi‘a scholars support this point of view and cite many
corroborating proofs from the sources of the two branches of Islamic
faith. "The call to Shi‘ism began on the same day that the great liberator
of mankind, Prophet Muhammad (pbuh) declared addressing the people
by saying ‘There is no god but Allah™ (Muzaffar, 1986: 8).

The use of the word Shi‘a by the beloved Messenger of Allah (pbuh)
and its application to Imam ‘Al (as) and his followers is evidenced by
traditions narrated by both Shi‘a and non-Shi‘a historical sources. In one
of the prophetic traditions, it has been reported that the Prophet (pbuh)
said: "O °Ali, you and your Shi‘as will be the best of men on the Day of
Resurrection.” (al-Tabari, vol.16:171).

In his Al-Rasa il, Al-Shaykh Al-Kulayni al-Radi has narrated on the
authority of ‘Al ibn Ibrahim that Imam °Alf (as) ordered a letter to be
read out to the public every week on Friday. The letter read: "In the
name of Allah, the Compassionate, the Merciful, This letter is from the
servant of Allah, ‘Ali, Amir alM#’minin to his Shi‘as; and this name
(Shi‘a) is the name which Allah adores, and has put down in the Qur'an,
'Surely one of his (Noah's) Shi as was Ibrahim’' (Qurian, 37: 83) And
you are (in fact) the Shi‘as of the Prophet Muhammad (pbuh) and Shi‘a
is not a specific name, and it is not a new thing or a heresy either. Peace
and blessings be upon you. (al-Majlisi, 1992, vol. 30: 8) With regard to
the validity of this report, it suffices to say that after Al-Shaykh Al-
Kulayni, scholars such as al-Sayyid Ibn Tawts, al-‘Allama al-Majlis1
and others have also quoted it.

In the Glorious Qur'an, the term "Shi‘a" is used three times to refer
to subservience to the prophets. For example, in the verse (28:15) Allah
Almighty speaks of one of the followers of Moses as one of his Shi‘a.
Elsewhere, Abraham is introduced as a Shi‘a of Noah (37:83).

Also, different definitions of the term Shi‘a have been offered by
Muslim scholars. For example, ‘Allama Tabataba’1 writes: "Shi‘a are
those who consider the succession of the Holy Prophet (pbuh) as the
exclusive right of the Prophet's progeny and follow Islam according to
the teachings of the Ahl al-Bayt (as)." (Tabataba’i, 2009:4)

The term Shi‘a has also been used in the books authored by Sunni
scholars to refer to the followers of Al (as) and the Ahl al-Bayt (as).
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Shahristant (d. 548 A.H) in his Al-Milal wa al-Nihal, an outstanding
source about different sects in Islam, writes, "Shi‘a are those who
followed “Alf in particular and believed in his Imamate and caliphate
according to the explicit teachings and will of the Prophet Muhammad
(pbuh)." (Sharistani, vol. 1, p. 146) Ibn Khaldiin writes, "You should
know that Shi‘a literally means friends and followers and in the words
of the early and recent jurists and theologians, the term refers to
followers of ‘Ali (as) and his offspring." (Ibn Khaldiin, 1983, vol. 1:
269)

These are accurate definitions, since the Shi‘a themselves believe
that the reason for following ‘Ali (as) is that it was required by the
Prophet (pbuh) and it was not their personal decision to choose whom
to follow, unlike the non- Shi‘a who, after the death of the Prophet
Muhammad (pbuh), followed the one who was chosen at Saqifa and
believed that the Prophet (pbuh) had left it to the people themselves to
decide whom to follow. However, the social role and function of
Shi‘Tlsm became more evident on the day of Saqifa and in the events
following the demise of the Prophet, peace be upon him and his
progeny.

2. Written Heritage of ShiTsm
The Prophet’s (pbuh) strategy in preserving the religious heritage

Almighty Allah praises His noble Messenger for the knowledge He
endowed him with, "We taught you what you did not know." (Siira al-
Nisa’, verse 13) The words of Prophet of Mercy (pbuh) are therefore a
part of that divine knowledge which had been taught to him. In order to
preserve this divine knowledge and pass it down to future generations,
the Messenger of Allah (pbuh) ordered the recording of hadiths. He
encouraged his followers to write down and narrate his teachings and
knowledge. Many of the books written by his companions and their
successor have reached us and are available here and there in the form
of books and collections. (Murtada al-‘Amili, 2012, vol.1: 104) Despite
the fact that the Holy Prophet (pbuh) greatly emphasized that his

$ traditions be recorded, according to the evidence, there is no ban on

é? writing hadith in Shia and they followed the Prophet's order.



Role of Shi‘s Imams in Compiling the Shi‘a Intellectual Heritage

After the Prophet (pbuh), his successors also paid attention to
collecting and transmitting the hadith ordering their Shi‘as to write
down the prophetic traditions and words of the Imams (as). They always
encouraged their followers to meet and discuss with each other about
recording hadiths and memorizing them so that the traditions of the
Prophet (pbuh) would not be lost. (Al-Majlisi, 1992, vol. 2: 152) This
special concern on the part of the Ahl al-Bayt (as) made the Shi‘as
embark on extensive compilations inasmuch as the recording and
compilation of hadith by them reached their peak during the time of
Imam al-Baqir and Imam al-Sadiq (as). After these two Imams, the
Shi‘as had a written text for everything they needed in their religious
affairs. (Al-Kulayni Al-Radi, 1986, vol. 1: 57) The Shi‘a School had a
large number of diverse compilations and books in different sciences,
thanks to the guidance and command of the Ahl al-Bayt (as) as well as
to the special effort, hard work and endurance of excruciating pains by
the Shi‘a scholars. Therefore, the books made available by the Shi‘a
scholars during the time of the Infallible Imams (as) suggest that they
enjoyed a special scientific and cultural privilege in this time.
Therefore, on account of plans and strategies adopted by the Imams
(as), the sciences and knowledge recorded and compiled in this time
made this great culture permanent in history inasmuch one of the
functions of the book is to transfer culture and knowledge to the next
generations. The pure Imams (as) enriched the future generations with
various Islamic teachings and sciences. Al-Shaykh Hurr al-‘Amili says:
"Many hadith books whose number exceeds six thousand and six
hundred were written during the time of Imams (as)." (Hurr al-‘Amili,
1981, vol. 3: 165) There were so many volumes of these writings that
among the Shi‘a scholars, some started cataloging them as a result of
which various catalog books were compiled.
3. Shr'a Heritage of Transmitted Knowledge

After the Glorious Qur’an, the most important source for
understanding Islam is the hadith and transmitted knowledge (‘u/iim 3
naqli). The narratives and teachings of the Holy Prophet (pbuh) and *
those of his household are of special significance inasmuch as they are
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the greatest sources of Islamic knowledge. The Holy Prophet (pbuh)
and the pure Imams (as) not only encouraged Muslims to learn,
understand and act upon the hadiths, but they also asked them to
endeavor to preserve, compile, disseminate and publish them. Needless
to say, the prolific Shi‘a scholars bequeathed a huge cultural asset to
Shi‘ism, which consisted of the books and writings of the luminous
words and the revealed sciences of the Pure Imams (as). The Shi‘a
School had such a huge scientific asset in the first hijrah century thanks
to the existence of Ahl al-Bayt (as) and the efforts of great men such as
Zurara, Hisham b. Hakam, Muhammad ibn Muslim, Ibn Abi ‘Umayr,
Al-Bazanti and many other great traditionists.
Peculiarity of Shi‘a School in Preserving the Hadith Heritage
There is no doubt that Shi‘a religious scholars made scientific and
fundamental effort to record and preserve hadith from distortion and
alteration®; they dedicated many books and study circles to the revival
of the hadith. The expansion of hadith teachings resulted, over time, in
the proliferation of diverse sciences whose first and foremost mission
was to preserve and protect hadith. The hadith-related sciences that
evolved and gradually became more complete, is one of the most
important and significant parts of the scientific heritage of Islam, a
characteristic which makes it superior over other religions. That is
because such a broad and precise source of knowledge is not seen in
other religions. In the meantime, the Shi‘a School has played a huge part
in the development and publication of hadith and hadith-related content
because continued efforts by Shi‘a scholars following the period of the
Infallibles (as), according to Shi‘a, caused the Shia hadiths and
narratives to be superior and better in terms of quantity and quality than
those narrated by Sunnis. Research and investigation in the works of the
predecessors as well as in the written sources and heritage of the Shi‘a
School shows that Shi‘a scholars made tremendous efforts in various
fields of hadith sciences to preserve, record, teach, explain and translate
hadith.

1 . (text and document filtering, presentation of hadith to imams (as) and scholars,
Compare the version with the original version, permission to quote hadith list method,
agreement of the text of hadiths with the explicit teachings of the Qur'an)



Contrary to the prohibition of recording, narration and compiling
the hadith imposed by the caliphs, the Shi‘a Imams(as) laid emphasis
on preserving the hadith encouraging their friends and students and
leaving written legacies to them. The book of Imam °Ali (as), the
Mushaf of Lady Fatima (as), the Sahifa Sajjadiyya, the commentary of
Imam al-Bagir (as), the commentary of Imam al-‘Askari’ (as) and
numerous other hadith and commentary books left behind or reported
in historical sources are proof of this claim.

The history of Shi‘a hadith is fully connected and no missing link
can be noted until the era of Prophethood and Imamate. For this reason,
the first historical period of the Shi‘a hadith is the era in which the first
hadith writings are to be found. The difference is that the first hadith
recordings of Sunnis are at least a century away from the era of
Prophethood, but the first recordings of Shi‘a hadith are completely
connected to the era of the Prophethood and Imamate. (Mahrizi, 2001,
vol. 1: 50)?

Course of Development of the Transmitted Heritage of the Shi‘a
School
A) Era of formation:

The era of formation is in reality the period of the presence of the
Prophet (pbuh)), the Infallible Imams (peace be upon them), and their
followers, when several companions compiled books consisting of their
teachings and works. This period continued until the occultation of the

1. A group of hadiths and contents in Imam Askari's Tafsir have preserved their narrative
style and are in accordance with the criteria of evaluation and validity of hadith. Some
other narratives in this book can be cited in terms of content. Also, some hadiths in this
book are available in Arba’a Shia books or other authentic books.

2 . - The first clarification about the entry of fake hadiths into the Shiite tradition
was made by the infallible imams themselves.

- Before the Arba’a List of Rijal Books (Rijal Kashi, Najashi List, Tusi Rijal, Tusi
List), some Companions had many Rijal books. That is, the refining of hadiths started
from the time of Imam Masum, and the Shia comm Rijal entators, knowing the men
of hadiths, started writing hadiths, not blindly and without criticizing and correcting;
For example, Abdullah ibn Jablah Kanani (219 AH), Mohammad ibn Isa Yagqtini,
Hassan ibn Mahbub (224 AH) and Hassan ibn Ali ibn Faddal (224 AH) and other
Companions also had books of men.

- It also happened during the time of the authors of the Shia Arba’a books. They,
who were experts and committed people, as they have stated, collected hadiths to be
the proof between Allah the Almighty and them.

;
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twelfth Imam(as) in the year 940 C.E. which coincides with the death
of Al-Shaykh Ya‘qub al-Kulayni al-Radi, the great scholar of hadith,
and author of al-Kafi, the most important and authentic collection of
hadith that deals with themes of doctrinal and ethical significance in the
most coherent and systematic manner.

Miuhaqiq al-Bahrani writes: "The method used by the early
Imamiyya scholars in the time of the presence of the Infallible Imams
(as) which lasted about three hundred years until the time of al-Shaykh
al-Kulayni (Died in 941 AD), al-Shaykh al-Sadtq(d 991) and al-Shaykh
al-Tusi(d 1067) was to record and compile the traditions in the meetings
attended by the pure Imams (as). They were hastening to write down
what they heard from the Infallibles (as) because they were afraid of
making mistakes and forgetting what they had to record."* (Al-Bahran,
1996, vol. 1: 9)

Following the efforts made by the Shi‘a Imams to compile the
hadith, the initial writings were prepared by hundreds of their students,
which are referred to as Al-Usi/ al-arbaamia (lit. the four hundred
principles)”. (Al-Mudarrisi, 2004: 12) Al-Usil al-arba amia are four
hundred hadith collections recorded by four hundred great scholars
from among the companions of the Infallible Imams (as), especially
Imam Muhammad al-Baqir and Imam Ja‘far al-Sadiq, (upon both of
whom be peace). Unfortunately, these early works were destroyed due
to historical events, such as the burning of al-Shaykh al-Tast's library
in Baghdad, following the rise of sectarian conflicts, and only sixteen
of those books remained.

B) Era of compilation:

No sooner these collections were made available and considering
their being scattered, then a group of great Shi‘a hadith scholars tried to
arrange and classify them. Thus from the third to the fifth century of
Hijrah, the primary heritage of Shi‘a hadith i.e. al-Kafi, Man
layahduruhu al-fagih, Tahdhib al-ahkam and al-Istibsar came into
being. This is a period in which important Shi‘a hadith collections were
compiled by scholars such as al-Shaykh al-Sadiiq one of the greatest

1. From the method: (Presenting the hadith in writing or reading to the Imam(as). Through
special substitute. Presentation fo hadith scholars. Etc)



Shi‘a muhadith (traditionist) who authored nearly three hundred books,
al-Shaykh al-Mufid(d 1022), al-Shaykh al-Ttasi, Qutb al-Din al-
Rawandi(d 1178), al-Sayyid Sharif al-Radi(d 1015) (the compiler of
Nahj al-balagha) and al-Sayyid Murtada ‘Alam Al-Huda(d 1044), al-
‘Allama al-Tabarsi(d 1153), the author of the famous Majma ‘al-bayan,
Ibn Shahr Ashiib (d 1192), al-Sayyid b. Tawiis(d 1266), as well as al-
‘Allama al-Hilli(d 1325) and others who lived in this period and
compiled important works in various fields of Islamic sciences.

C) Era of change:

In the following centuries, a number of other experts in the field of
hadith sought to complete the works of their predecessors leading to the
formation of the secondary hadith heritage of Shi‘a. Prominent scholars
such as the late Fayd al-Kashani(d 1680), al-Shaykh Hurr al-‘Amil1 (d
1693) ,al-‘Allama al-Majlisi(d 1699), Mirza Niiri authored works such
as Kitab al-wafi, Wasail al-Shia, al-Burhan, Bihar al-anwar,
Mustardak al-wasail, 4walim al- ‘uliim, and Jami‘ al-Ma arif wa al-
ahkam, which are considered a precious heritage of Shi‘a transmitted
sciences. As an example, the book Bihar al-anwar authored by
Muhammad Bagqir al-Majlist (d. 1667 C.E) consists of 110 volumes
which on the whole contain more than 85,000 hadiths in various fields
of Islamic sciences. The book is undoubtedly one of the largest Shi‘a
hadith collections.!

E) Age of development:

In the contemporary era, the task of completing and compiling the
Sht'a hadith heritage is still being pursued. (Nasir1, 2009: 25) Some of
the most important contemporary works authored in the contemporary
period are the following:

Jami ‘ahadith al-Shi a, Mizan al-hikma, al-Hayat, A ayan al-Shi a, al-
Ghadir and al-Mizan.

Jami ‘ahadith al-Shi a by Ayatollah Burdijerdi consisting of thirty-

one volumes containing more than forty eight thousand hadiths.

1. Based on reliable hadiths, there are many proofs of the correctness of the hadith. And
sometimes it happens to someone and sometimes it doesn't happen to someone. The basis
?f authentic news is reliable, well-known and accepted by the majority of scholars. <)
LOFe S
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Kitab al-hayat authored by Muhammad Rida Hakimi includes a new
arrangement of hadiths and verses. These 12 volumes include an
Islamic encyclopedia, science, and research that has introduced the
individual, social, economic, and political way of life based on the
Qur'an and traditions to the Islamic and non-Islamic societies.

Mizan al-hikma authored by Muhammad Muhammadi Rayshahri
contains more than twenty three thousand traditions.

Al-Dharia ila tasanif al-Shia, encyclopedia of bibliography,
consisting of 29 volumes that contain reviews of 55000 Shi‘a books.

A ayan al-Shi a, the encyclopedia of Shi‘a scholars and personalities, by
Sayyid Muhsin Amin, authored in eleven volumes.

Kitab al-Ghadir, authored by ‘Allama Amini, to prove the guardianship
(wilayah) of the Commander of the Faithful, ‘Ali (as) and rightfulness
of the Shi‘a religion, in twenty volumes.

Some contemporary Quranic Tafasir: Al-Mizan fi Tafsir al-Qur an
in twenty volume, Muhammad Husayn al-Tabataba’1. Jami‘ Tafsir in
fifteen volumes, Seyyed Mohammad Ebrahim Boroujerdi. Tafsir-i
Nimuna in twenty-seven volumes, Makarim Shirazi. Tafsir Min Huda
al-Qur'an in eighteen volumes, Seyyed Mohammad Taghi Madrasi.
And many other Shi‘a hadith sources which are not mentioned here for
the sake brevity since they are not within the scope of this article.

4. Legacy of Shia Intellectual Sciences

The perfect teachings of the Imams (as) have formed a large
collection of books and treatises that have been the focus of Shi‘a
thoughts for centuries. These thoughts derive ultimately from the
prophetic religion, not from any other sources. For this reason, it is
essential to call them "Islamic teachings” which several successive
generations of Shi‘a theologians and experts of Islamic tradition have
endeavored to collect and record in their books, as well as to determine
ways to trace them back to the Infallibles (as), and verify their
authenticity and the validity of their chains of transmission.

Role of the Shi‘a School in the Formation of Intellectual and

$ Theological Thinking

¢

Among the numerous works of the Companions, not a single
independent work containing pure intellectual sciences or debates has



been passed down and narrated. In fact, the most profound intellectual
and theological thoughts and views are seen only in the letters, sermons
and maxims of Imam ‘Al (as), Imam al-Sadiq (as), Imam al-Rida (as)
and some of his students. During the time of Imam al-Sadiq (as)
intellectual sciences also expanded simultaneously along with the
development of Islamic sciences. On the other hand, nothing other than
secondary issues can be found in all of the Sunni hadith books. When it
comes to Shi‘a hadith books, there is an entire book dedicated to aqgl
and jahl (lit. reason and ignorance) in Kulyani's al-Kafi while such
topics have not been brought up in the books authored by Sunni
traditionists.

Although in the era of the presence of Imams (as) the Shi‘a School
did not have a codified theology applying a logical method, the codified
theology is very important for the Shi‘a in terms of establishing and
solidifying the principles of belief. The numerous traditions that have
been passed down from the Imams (as) and the outcome of the
discussions between many students of those noble Imams with their
opponents, prepared the ground for establishing the principles of belief
based on logical analogies. In the 4th and 5th hegira centuries, the
intellectual sciences were revived by al-Shaykh al-Tas1 and Abti Nasr
al-Farabi, and later, the intellectual sciences were fully developed,
thanks to the efforts made by Ibn Sina (better known in the West as
Avicenna). In the 6th century, however, the Philosophy of lllumination
was refined by al-Shaykh Shahab al-Din al-Suhrawardi. During the
Safavid period and the Isfahan School, Mirdamad and Mulla Sadra
Shirazi and their students, understood and offered the unbreakable unity
of faith and mysticism as a repository of conscientious knowledge of
Shi‘a based on prophetic revelation and philosophical reasoning that
understands the inner meaning through prophetic spiritual
contemplation. (Al-Tabataba’1, 2009: 98)

Shi‘a scholars established the most progressive theological school,
which can be said to be unprecedented, using the literal meanings of the
verses of the Holy Qur'an and the traditions passed down from the
Imams (as). They laid the foundation and principles of belief and
practice of this religion in such a way that it not only survives
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throughout history, but also maintains its progress and offers solutions
to social problems. This means that, on the one hand, they introduced
the principle of justice as one of the principles of belief, and on the other
hand, they recognized reason as a source of Shi‘a thought and a tool for
the derivation of general secondary rules. Hence, contrary to the non-
Shi'a denominations that rejected ijtihad, they opened its gate forever.
In other words, the Shi‘a scholars recognized the authority of reason in
both fields of belief and practice. Henry Corbin, the French philosopher,
says: "In the Islamic world, ShiTsm, the only school that accepts the
agreement between reason and revelation and benefits from the niche
of prophetic lights, has been able to reach the middle path which is the
path of prophetic philosophy" (Corbin, 1992: 232).

Place of Reason in the Shi‘a Religion

Shi‘a believe that the reason is a reliable and important source of
knowledge. The Shi‘a sources are indicative of the special place that the
reason enjoys in the foundations of their thinking. Its position is such
that according to the existing hadiths of the Infallibles (as), the value of
people's worship is measured by their intellect. Imam al-Sadiq (peace
be upon him) was told about someone's worship. The Imam (as) said:
"How is his intellect? The value of every individual's actions is
according to his intellect.” (Al-Kulayni al-Radi, vol. 1: 42) Sunni
scholars and those who made progress in knowledge have admitted the
Infallibles' rational approach in all cases. They have not been able to
conceal or deny their arguments and reasoning just as Abii Hanifa said,
"I have not seen a jurist more proficient and knowledgeable than Ja“far
al-Sadiq (as)." (Sadiqi, Mahammad 2011: 69).

In the Shi‘a religion, apart from the fact that reason is one of the four
sources for derivation of legal rulings, along with the Qur'an, Sunnah
and consensus, it also enjoys a significant role in matters of belief
inasmuch it is necessary for a Muslim to believe in the fundamentals of
faith with his own insight and understanding, and he cannot follow
anyone in this respect i.e. he cannot accept the word of another who

$ knows, simply because he has said it. Despite the infallibility of the
Imams (as) as a main Shi‘a doctrine, the reason (‘aqgl) is seen in complete

¢

harmony with revelation. This togetherness and harmony of reason and



revelation is a safe and error-free path towards guidance and the
derivation of legal rulings whereas in other religions, the path of
guidance, which originates from a pure and divine source, has
undoubtedly been contaminated in the initial stages, after the Holy
Prophet (pbuh), with interpretations based on personal opinions and a
literalism.
Conclusion

This article explains the principles and foundations of the Shi‘a
School as well as the origin of its formation, which dates back to the
time of the prophetic mission. It also points to the special and dynamic
features of this school in preserving and maintaining its heritage with
an emphasis on the transmitted and intellectual sciences. In this regard,
the most important valuable heritage of ShiTsm in different centuries,
especially the present era, and its transformative role in creating
scientific order and vitality in the Islamic world have been highlighted.
Also, the superiority and special privileges of the Shi‘a School
compared to other denominations have been explained from the
theological and jurisprudential perspectives.
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Abstract

Since in narrative interpretations, the true meaning of the "Straight Path" is a
reliable narrative, which indicates that the essence of Imam Ali (as) is a perfect
example of a "Straight Path", and also in many authentic narratives explicitly under
the verse:

ossh ¥ LU S G 5 gl (o 91 G s o i 34T e 080 851959

[And when the word concerning the promise of punishment is fulfilled on them,
We will bring out from the earth a beast that shall speak to them: Indeed the people
were not sure of Our signs]. (Naml/82), it is pointed out that the purpose of "Dabbat
al-Ard" is the being of Amir al-Mu'minin (as), so the author in the present article, has
given a detailed description of their meanings, referring to the verses containing these
two words, centered on the verse:

i Ll a o 35 0) Weinally 35T 50 V) 40 e e 2055 10 4 e &S5 )y

[Certainly, I put my trust in Allah, my Lord and your Lord. There is no moving
creature but He holds the forelock of its existence. Verily, my Lord is on the right
path. (Hud/56)], which expresses the mercy of Allah, the supreme and perfect human
being in the context of the truth of the Straight Path in the whole being; and the writer
has also tried, in accordance with the words of his companion in the verses, to reveal
the same truth in these two terms. In this regard, the use of authentic narratives has
led to the introduction of these concepts by expressing the interpretation of these
verses from the words of infallible Imam (as).

The result of this research is that, firstly, the audience of the Qur'an considers the
contents of all Quranic words related to the truth of the Wilayat, although there is no
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meaning in the apparent meaning of the words and phrases in this regard. Secondly,
those who are in the true path of the "Straight Path" will be placed in the Wilayat of
the direct examples of the Prophet's (pbuh) path in all aspects of their life.

Keywords: Rabb al-4/amin, the Straight Path, Perfect Man, Dabbat al-
Ard, Dabbah.
Introduction

The writing of this article is in the form of a verse; in that sense, the
writer considers the verses in which the terms "Straight Path™ and "
Dabbat al-Ard and Dabbah™ to be subjected for pondering; then, by
referring to the narrative interpretations, he examines the meanings of
these phrases in each of these verses and narratives in order to reveal
the implications of "directing in the light of the truth of the straight
path"; therefore, the authentic interpretations and narrations of the Ahl
al-Bayt (as) will be the main director in the subject matter. At the
beginning of the article, first, the meaning of the verse (Hud/56) is
discussed.

(Hud/oh) waiites bl jem o (35 &) aldy 37 55 Y) 405 Ga ey

[There is no moving creature but He holds the forelock of its
existence. Verily, my Lord is on the right path.]

In the above verse, explicitly, the guidance of all creatures is
expressed by the Lord of the worlds within the framework of the straight
path; therefore, the author intends to explain the hidden truth in the
verse by using the method of verse (which is one of the ways of thinking
and research in the Qur'anic verses). The verse refers to the important
point that Allah, in the regard of divine authority in the course of
creation guidance, makes all his creatures move on a straight path. The
phrase "4)2 ¢« W" indicates that there is no exception. In this becoming,
in other words, divine guidance takes place on the straight path in all
divine phenomena. The question now is that, with this in mind, can it
be said that the truth of the "direct path" has a broader concept than all
the commentators have ever dealt with? To achieve this concept, first,
the words and phrases of this verse need to be semantics.

Explanation of words and phrases of the verse

First, we will describe the points to be considered in the words "<.",
"asiiue Lol s "Aa" and "o ¥l 4y and the directions of the " s&
lginaliy 220" and e bl pa Ao ) o



A) Lexical analysis

Essentially, in scientific research, a lexical study is done to
determine if the root and application of the word are to a large extent
supported by the proving or negation of the interpretation.

A.1) The meaning of Dabbah (43 in dictionaries

"Dabbah" («312) derived from the material <" means a calm move
and it has been cllaed to every moving on the ground. Its small figure is
«4u s, (Mishah al-Minr, p. 188). According to Ibn Faris, the main
meaning of the "Dabbah" (433) is a slow motion and lighter walking.

The word («312) of """ means slow walking and small steps, but
refers to any movement. (Lisan al-‘Arab, vol. 1, p. 269).

The word "42" derived from the root of "&" means "slow walking"
and is used for any animal. (Al-Mufradat, p. 306; Al-‘Ayn, vol. 8. P.
13). And it is a general name for any animal to ride. (Al-*Ayn, vol. 8.
P. 13; Lisan al-‘Arab, vol. 1, p. 369); As Abu Hilal points out: "This
word, basically, refers to all the creatures, while in the custom, is a name
for some of the creators (Mu’jam Furuq al-Lughawiyah, p. 138), And
also refers to horses (Misbah al-Munir, p. 55; Majma’ al-Bayan, vol. 7,
p. 366).

A.1.1) The semantic range of the word ""42" (Dabbah) in the
Holy Qur'an

Now, after a lexical studying, it is helpful to refer to the verses in
which they are used. The verses that include the word "Dabbah™ of all
creatures, such as

G e e D KGR Ay

(Sura Nur/164, Baqarah/164, An’am/38, ‘Ankabiit/60, Nur/60,
Fatir/45, Shara/29, Jathiyah/4, Hud/6 and 56, Nahl/49 and 61). Of
course, the word "whole™ (JS) also plays a role in this development.

A.2) The meaning of <, (Lord)

The word "<_" from the root of "« < " is one of the words
involved in the Qur'an. The word "<_" has entered from Hebrew into
Arabic. This term has been used in the primitive use of the term "king"
and then evolved in the Christian communities of Syria in the sense of
God. In the time of ignorance, "<." has been used in the meaning of
the king and also means "owner". As Abdulmutallab responds to
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Abraha, he says: «— <l 5 ¥ U0y [I am the owner of the camel,
and the House has an owner]. (Tafsir Nemuneh, vol. 7, p. 332); and they
called the idle «<¥» as ). The hadith of ‘Urwat ibn Mas’ud is a
witness to this meaning (Al-Nihayat fi Gharib al-Hadith, vol. 1, p. 180):
@l Sh ol JE Al i aad salaal yie Jan aasd Jl dle g alul W,

A.2.1) Semantic meanings of the word <. in the Qur’an

A 2-1-1) It means God

This word means God, has come about 1002 times in the Quran
(Comprehensive Qur'anic translation and commentary software); the
words such as:

Gl Gy candaall i pall Sy epm ¥ 5 O gandl Gy clgdy oSy ey oL ¢
POl phall G

Which they are abundant in the Quran that all of them means God.
For example, the word . in the following verse: )

( An-‘Aam/76)) 0 1 JB LR i, Gl e (i 1By
means in the sense of "my God" that <, in this verse means God.

A -2-1-2) It means the king

In the verses concerning Yusuf, "<_" means the king, including the
following:

(YUsUf/41) «laa 435 Lad L&AST Gl

@y SR Sl sl GGy de RN L gl AP I LI
(Yusuf/42)

(Yusuf/50) «&S5 ) &0 @y

In all of these verses, the word "<_" means the king who is called
Rayan ibn al-Walid, the king of Egypt (Wujuh al-Qur’an, p. 260).

A.2.1.3) It means to bring up and nurture something to an
infinite extent

In the aftermath of the revelation of the Qur'an, "Sabb™ has found
various meanings in various sciences. Some have raised it as equivalent,
and some scholar said that education have the following meaning:

wolall 3 I Ylad Vs ¢l oLy,

[to bring up and nurture something to an infinite extent] (Mu’jam
Tafsir Mufradat Alfaz al-Qur’an, p. 338-339); and they said: "<_ means
moving the object to perfection and fixing the defects.” (Al-Tahqiq fi
kalamat al-Qur’an al-Karim, vol. 4, p. 20)



Conclusion: The word "<_" in the QurSan has been used in three
meanings: "God", "king" and "breeder".

A-3) It means path (&)

Raghib Esfahani, in the meaning of k| =, states: "kl =" means the
highpath, the main path and the clear path (Mufradat Raghib Esfahani,
p. 230).

Ibn Manzur says that "kl »=" lexically means the path; the word
"Ll " lexically means a broad and clear highway. Some scholars says
the root and the principle of the term "kl »=" is "kl ", which means
swallowing, and since the open road and the public with its abundance
and clarity seem to swallow the seeker, therefore it is called as "kl ="
(Lisan al-‘Arab, vol. 7, p. 13).

The word "kl =" has been repeated forty-five times in different
verses of the Qur'an, and in all cases, it has been singular, in thirty-two
verses, it is also described as "~ And in the verses of the Qur'an, it
has meant the meaning of the highpath, the main path and the clear path
(Tabatabai, vol. 1, p. 31; Hakim, p. 219).

A. 4) It means asiiwa (Straight)

The word "~ is from the root "» .5 .3" and refers to the call for
uprising. <l is craving for the uprising of an object and asks for an
uprising, an exclamation from the advent and gaining of the effects and
benefits of everything, and since the effects and benefits of the path of
being in existence, without distorting, and not misleading the seeker,
consider such a state an uprising . So, the straight path is the way to
avoid distortion

A.5) The meaning of afiws ki 4a (Straight Path)

In the Quranic teachings, the straight path is a special term with a
special meaning. This term is a combination of two words, path and
straight. The straight path is a path that is distinct from the first, contrary
to the indirect ways, the straight path is the middle and middle way,
which Imam Ali (as) says:

“The right and the left are misleading and the middle way is the
(Straight) path” ((Bihar, vol. 87, p. 3).

tF
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£a B) Translation of phrases:

Now, one has to look at what is the relationship between the words
and phrases that are associated in this verse. First, in order to achieve
this, the connotative meaning of the terms of these expressions is
reviewd in a number of interpretations.

B -1) «ialis 37 That is, he has his forehead hair. The point is that
it has full control over it and takes away whatever it wants.

B -2) «piin bl pa e ) ol» Meaning of the straight path is the
same divine tradition, without exception, all beings who are servants of
God are brought to this domain and He dominated over them.

C) Explaining the phrases in the commentaries:

C -1) Kashf al-Asrar wa ‘Idat al-Abrar:

Letialiy 337 53 ¥) 433 (e L There is no creature except he has taken
his forehead.

aiind Ll e e 35 O My Lord is on a straight path. (Kashf al-
Asrar, vol. 4, p. 398).

C -2) Tafsir Jawami’ al-Jami’:

Leinaly M7 35 ¥) 493 4 W It is the domination of Allah on any
creature, and that every creature is under his rule and control.

Leinaliy 337: Demonstrates His complete mastery.

aiiid bl e e 5 ) 5 That is, my Lord is on the justice path.
(Tafsir Jawami’ al-Jami’, vol. 3, p. 143).

C -3) Khulase Tafsir Adabi wa ‘Irfani Qur’an:

ais Lol poa e 35 &) Weialyy 37 34 Y) 4303 e e: There is no creature,
except God has taken his forehead and He will ask him, because my
God is on the right path (Khulase Tafsir Adabi, vol. 1, p. 454).

C -4) Tafsir Nasafi:

Leialiy 337 5h W) 433 (e We: That is, there is no creature in which he is
in the power of the kingdom.

il Lol ya e 35 &) That is, my Lord is the guide way to the right
path (Tafsir Nasafi, vol. 1, p. 428).

C -5) Tafsir al-Muhit al- ‘Azam wa al-Bahr al-Khadim

The author of Book “Jami’ al-Asrar” said: And here is an accurate
A suspicion that must be mentioned; that is, a group of deviants from the
é‘? straight path heard the words of God: 35 &) Wby 331 5 ) 4303 fa e
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~dius bl pa e and they heard the words of the Prophet, peace be upon
him, that «the ways to God, is the number of every creature» So, thay
thought that all creatures - but all assets - on the straight path, and that
the proportion of all to God is one ratio, and no one has an advantage
over the other, not from the prophets and the saint ones, and not from
other scholars and knowers and angels; and thus they disobeyed all the
commandments of the law and divine laws; and they did not pay any
attentuion to the knowledge and action at all, and they considered
everyone the same. (Tafsir al-Mubhit al-‘Azam, vol. 6, p. 57).

C -6) Al-Tafsir al-Qayyim

God the Almoghty informed that he (the Prophet) is in the straight
path, saying:

Ll e 35 &) el 387 30 V)40 Ga Lo 2405 5 35 U e &R iy
(Hud/56) «.méius

[Certainly, I put my trust in Allah, my Lord and your Lord. There is
no moving creature but He holds the forelock of its existence. Verily,
my Lord is on the straight path.]

God’s word: "There is no moving creature but He holds the forelock
of its existence” is like the word of the Prophet, as he said: “My
forelocknd in in your hand”, and God’s saying “Verily, my Lord is on
a straight path”, as the Prophet says,"You are just in your
predetermination”. And the first is His Kingdom, and the second is His
Unseen affairs. And Glory be to Him, and to Him belongs the dominion.
And the all praise belongs to Him. And being the Almighty is on a
straight path requires that He only says the truth, and does not order
only justice, and does not do except what is interest and mercy, and
wisdom and justice; He is right in His words and deeds, and He does
not judge what is unjustice to His servant, and does not take him without
his guilt, and does not lack of his goods anything. And does not bear the
disadvantage of others, which he did not commit and did not cause
anything, and no one is punished by the guilt of others, and never do
what is not praised and commended for it, and there will be for Him a

good consequences and goals required. The fact that he is on a straight 3

¢

path: He rejects all that.

\gd
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£y Muhammad ibn Jarir Tabari said: His saying: “Certainly, My Lord

is on a straight path” means my Lord is on the path of truth, reward the

good-dooer of his creation by His grace, and punishes him for his evil

deed. None of them will be wronged, and only Islam and faith will be

accepted from them. (Al-Tafsir al-Qayyim, pp. 355-356).

The description of the verse (the settlement of Divine Lordship on

the Straight Path)

Ll e 35 &) el 387 30 V)40 Ga Lo 2405 5 35 i e &R iy
(Hud/56) «.méius

[Certainly, I put my trust in Allah, my Lord and your Lord. There is
no moving creature but He holds the forelock of its existence. Verily,
my Lord is on the straight path.]

This verse refers to the supreme Lordship of Allah, and at the same
time it is that the truth of Rabb al-Alamin is based on the Straight Path,
and since there are two meanings for the word "<." (for "<.", the
breeder and, at the same time, the meaning of the owner (in the form of
God and the king) is to be considered by the linguist), when the verse
is discussed, the cross between two important points will attract
attention; an issue is about the concept of the phrase: “There is no
moving creature but He holds the forelock of its existence”, that is,
Rabb al-Alamin has complete control over the world and whenever He
wants to take the creatures and prevent anything He wants, and the other
is the concept of the phrase: “Verily, my Lord is on the straight path”,
which means Allah is on the straight path as a Lord. when the structure
of the phrase “Verily, my Lord is on the straight path” has been
subjected to be reviewd, The word " =" draws attention to what is
meant by the use of this word between "<_" and "aéis bl pa"?

In order to find the answer to this question, it seems that the
"Straight Path” (m&iss Ll =) must be considered in terms of concept.
"Straight Path” (a3 k) y2) in the Qur’an

The straight path is God's way. «aiiss bl pwa e 35 E» (Hud/56)

[Verily, my Lord is on the straight path].

The straight path is prophets’ way. «aiiiss bl ya e Gl 52l (ol Sy
é? (Ya Sin/3-4)

t
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[Certainly you, (O Muhammad), are from among the Messengers,
On a straight path].

The straight path is the way to worship God. « Ll a1 52 o3
284 (Ya Sin/61)

[And that you should worship only Me? This is a straight path].

The straight path is the way of guidance. «...aiall Ll jall Gably
(Hamd/5)

[Guide us to the straight way].

The straight path is the relying on God. « &) ya ) (s34 38 Al aais; (i
adidy (Al-e ‘Imran/101)

[And whoever holds fast by Allah, certainly, he was guided to the
right path].
The truth of "Straight Path” in the word of the Prophet (pbuh)

Ibn ‘Abbas narrated from the Proiphet (pbuh) saying: The Prophet
said to ‘Ali ibn abi Talib: “You are the clear way; and you are the
Straight path; and you are the supporter of the believers” (Shawahid al-
Tanzil, vol. 1, p. 33). And also he said: “You are the proof (Hujjat) of
God, you are the way to God, and you are the straight path” (Bihar al-
Anwar, vol. 36, p. 4).
The meaning of "Straight Path” in the Qur’an

The Holy Qur’an, in expressing the meaning of the straight path in
Sura An’am, says: )
Do U8 5 g mal5i) Als L8 U ol blea ) 35 0 ) 35y

«sS Al

[Say: My Lord has guided me to the straight path, the true religion,
the sustainable religious creed of Abraham, the upright one, and he was
not of the polytheists].

In this verse, Allah commanded Ibrahim (peace be upon him) to say:
My Lord direct me to the"straightt path "which is the "religion”, the
religion that there is no any violation in it
The truth of "Religion™ or "Straight Path™ in the words of the
infallible Imamas

In the above verse, God the Almighty refers to the "straight path™ as 3

¢

"religion”; now, to understand the truth of "religion”, certainly the
traditions of the infallible Imams will be helpful. Therefore, the

A
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question arises: How does the term “sirat", which means "path",
corresponds to "religion”, which appears to be a series of divine orders?
Where is this "sirat" to take it? Is "religion™ a pre-determined outer
road? Is moving on the path of "religion”, a terrestrial or heavenly path?

Imam Sadiq (as) said in a hadith: ‘Ali (pbuh) said: "Allah, if he
would want, He would make himself be known (without mediation) to
the slaves, but He would call us "Bab" (gate) and" Sirat"and "Wajh"
(face) - From which to get to him. So whoever turns from our Wilayat
or prefers others to us, such a person will be removed from the path”.

In another narration, Imam Sadiq (peace be upon him) said: "By
God, we swear that we are a straight path”. And also Imam ‘Ali in
introducing “sirat” says: “I am the Straight path”.

And it has also been narrated from Imam Sadiq (pbuh) saying: “Ali
is the straight path” (Nir al-Thagalayn, vol. 1, p. 32).

So, in fact, where God introduces the straight path as "religion™, His
purpose is the presence of Imam Ali and his purified descendants (Peace
be upon them).

Now, with regard to the meaning of the "straight path™ in the above,
it may be possible to answer the question about the purpose of using the
letter " =" between "<_" and "assiee bl 2",

The relationship between "<, and "' afica ki ua'

Considering the examples that has been presented to the straight
path in the above mentioned traditions (Imam Ali (as) and his purified
descendants), it may be possible to inner interpret the phrase " 35 &)
adius bl pa e as the truth that God the Almighty has a full control
over the existence of a perfect man.

In other words, in fact the Lord of worlds has manifested in the truth
of fourteen infallible Imams (pbuh). Therefore, the word " =" indicates
the settlement of the Lord on the existence of a straight path (in the
phrase “agis Ll ja Jle 35 (), the witness of this verse, is « & (a3 5
3l il [The Merciful Allah is on the throne] (Taha/5) that can
express the settlement and domination of Allah, the supreme being in
the position of mercy, which is not detachable from the position of
Lordship; in the inner sense of the "Throne" in the above verse, the
narration of “the heart of the believer is the throne of Merciful Allah”



can reveal many inner truths; "The Prophet (peace be upon him), said:
“The heart of the believer is the throne of Merciful Allah” (Bihar al-
Anwar, vol. 55, p. 39). Rahman "(Bihar al-Anwar, p. 55, p. 39);
regarding the meaning of this noble Hadith, it can be said that among
the names of Allah, the noble name of “al-Rahman” has the
characteristic of all the names and attributes of Allah, ie all divine
names and attributes are in the name of al-Rahman. It is stated in the
Hadith that the heart of the believer is the Throne of al-Rahman, that is,
the heart of the believing human being, as the name "al-Rahman”, is a
comprehensive description of all names and divine attributes. For
example, desirable attributes such as mercy and compassion, and
dignity and comradeship, admiration and guidance, justice and power,
wisdom and majesty, knowledge and life, joy and mercy, and amnesty,
goodness and truth and all were manifested in the deeds of infallible
perfect Imam, including seeing and hearing and eating and sleeping and
walking, working and socializing, and even his worshiping; and he is
merciful in all his affairs, and he is holy and fellow, and he is guide and
the just, the wise and the great and the grantor ....

Therefore, the infallible Imam inform of himself as: “the Heart of
the believer is Throne of Allah” that is, among all the beings, this is the
heart a believer who is the throne of all the universes and can be the
epitome of all the names of Allah.

In expression of the example of “believer”, it is definitely the one
who has been given the title of the believer from the beginning of
creation, will be the first believer in all aspects (Imam Bagir (pbuh)
said: If people knew when Ali was called “Amir al-Momenin”, they
would not deny his authority. The narrator asked: God bless you, when
he was called to this nickname? Imam Bagqir replied: “When the great
God created the sons of Adam out of their fathers and made them testify
to Him." He said: Am | not your creator, and Mohammad my Prophet
to you, and ‘Ali Amir al-Muminin (the Master of believers)? (Bihar al-
Anwar, vol. 37, p. 306).

In fact, this hadith indicates that the supreme leader of Allah on the 3
throne is the same ruler over all the existence of the believer because, 4
according to the narration from Imam Ali (peace be upon him), the truth Y
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of the throne is his own being, and the carrier of his throne is he who is
the first believer, and also the carrier of his throne are the fourteen
infallible Imams who are the most complete and perfect of people.

Conclusion: The true meaning of “Verily, my Lord is on the straight
path” is the same as the inner meaning of “Merciful Allah is
predominant on the Throne”, which expresses the complete control of
Allah the Almighty on the throne of the perfect human (whose examples
are fourteen infallible Imams) who are also the true straight path.

Among the interpretations that have already been presented in the
explanation of the verse 56 of surah Hiud, the tafsir Al-Qayyim, in
reference to a narration from the Prophet (pbuh), explains the straight
path to some extent.

In this interpretation, it is stated: “fan Jual?” (my forelocknd in in
your hand) in fact represents the manifestation of the domination and
full reign of the Lord of worlds on the existence of the Prophet (pbuh)
who is the perfect man and one of the examples of Straigh path.
Relationship between the concept of Dabbah and Divine Names

The verse: “There is no moving creature but He holds the forelock
of its existence” means that Allah Almighty has complete dominion to
all the creatures of the universe; in other words, Allah has a sublime
inherent dominion over all its creatures because the truth of its creatures
is the reality of the manifestation of His attributes which are considered
"divine names. Now, in order to be able to achieve the complete result
of the relationship between «4l» and «&_y», it is necessary first of all
the relationship between the creatures mentioned in this verse with the
word «4la»» and the names and attributes of God; in this regard, it is
necessary to explain the status of Allah Almighty in the form of
“essence” and as “names and attributes” (which is the status of God's
Lordship).

In this regard, we may say that if we consider nature, for example,
with the trait of “Rahmat™", it will be called “Rahim”, or if we consider
essence, with the attribute “Qahr”, its name is “Qahhar”, and ... (and of

$ course, with this description, each being also refers to the essence of

é? Allah the Most Exalted).
&



In the meaning of “Ism” (name), some of the linguists have
described that it has taken from the “Sumuw” means transcedence and
that the word “Ism” has been driven from “Sam” means “sign”; (Lisan
al-‘Arab; the following word “Sama”). According to the recent
definition of name, it is possible to say that the whole world is “Sign of
Allah”; that is, a collection of divine names realized objectively. In
other words, if the status of Rab al- ‘Alamin is considered to be the full
manifestation of the “attributes” of Allah, the position of creatures
should be the manifestation of these attributes in the form of “name”.
And since the essence of God does not reveal except through the names,
they say that the names are the Keys of Unseen, that is, the keys of the
universe in the arch of descent, as the ways to reach the divine are in
the arc of transcendence; on this basis, structure of the divine names, in
moving away from the center, tends to diversity and multiplicity (to the
emergence of manifestations in the universe of plurality), and returning
to the center refers to the essence of the unit, which in fact, this
phenomenon is the description of the verse “ we all belong to Allah, and
to Him, our return will be”. Therefore, the universe is the symbol of
divine names, but bearing in mind that names and attributes are not
verbal things, but are realities of creation and objective affairs, the chain
of existence and its degrees are all divine names. Of course, perhaps
because not all the particles stop their moving, the term “Dabbah” can
be used to refer to each of the divine names.

In this regard, the light of Muhammad and Al-e Muhammad (pbuh)
whom referred to as “perfect man”, are definitely the manifestation of
the great name of Allah, in other words, the manifestation of all the
divine names. In fact, all the creatures and particles of universes and
Unseen worlds and objective world have come up with the
manifestation of the “comprehensive divine name”, which is the “great
name”, because the great name has all the perfection attributes of Allah
Almighty to all other beings, and the other beings are are perfect in
accordance with their existential capacity.

oy
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Description of the structure of the perfect man (the Great Name) in
the word of infallible Imam

In expression of the perfect man's manifestation in all the worlds
and manifestations in all particles, there are many abundant narrations
and remarks, and the tradition of the Prophet (pbuh) and the hadiths of
the infallible Imams (as) is so many that in terms of its authenticity there
is no any doubt; as it is said in a part of Ali’ sermon:

“I am the point under the name of God (refers to the point under
Bism in Arabic), | am the Janbullah, who You've ignored it, and | am
the pen, and | am the preserved board and | am the throne, and | am the
Kursi and I am the seven heavens and the earth” (Sharh Mugadamabh,
Qeisari, p. 652).

These words indicate that the perfect man has a presence that
dominates all around the world and he is a symbol of all divine names.

From the foregoing and the other words from the Purified Progeny
of the Prophet, it becomes clear that infallible Imams are the
comprehensive name of the divine, and they are essentially
encompassing all the worlds. After saying: “We are divine names” it
becomes apparent that they are not, as in other creatures of the universe
who are the manifestation of a name, but they are the manifestation of
all divine names, or in other words, the great name, so certainly beings
that embody one or more name of the divine names, they dominate all
those beings because they contain all the Divine Names.

Meaning of Dabbat al-Ard (023 49) in the Sura Naml, Verse 82
Yl S G AT 2padsE (m Y (e 3003 2 LaOAT gile 5 &85 1)y
«Cs8 5

[And when the word concerning the promise of punishment is
fulfilled on them, We will bring out from the earth a beast that shall
speak to them: Indeed the people were not sure of Our signs] (Naml/82).

As previously mentioned, the word "Dabbah™, in terms of meaning,
is a movable being that is applicable to man and non-human (Ahsan al-
Hadith, vol. 1, p. 29). But in relation to the aforementioned term, it is

3 described in the interpretations that the "earthly creature™ in the verse is

¢

a creature with a program, and his mission is clear; the Qur’an expresses
it as a symbolic expression of the fact and states:
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[We will bring out from the earth a beast that shall speak to them:
Indeed, the people were not sure of Our signs].

It is stated in the commentaries that the meaning of «ale 3 &3
in the verse is the occurrence of the resurrection and the presence of its
signs, the signs that everyone obeys and surrenders, and is certain that
the promises Divine is true and the Hour is near (Tafsir Nemuneh, vol.
15, p. 547).

Concerning the truth of the Dabbat al-Ard (=Y 412) in narratives
and interpretive sources, some commentators based on the traditions
that came as explanations under the ayah, have traced the narratives
saying that the Dabbat al-Ard is Imam Ali (as) (Ta’wil al-Ayat al-
Zahirah, pp. 399 and 400).

It is worth noting that there are other traditions in this regard that
one can use the "Dabbat al-Ard" a more general concept that applies to
each of the great leaders who reappearance at the end of the time and
distinguish the right and wrong, and the believer and the infidels. (Tafsir
Nemuneh, vol. 15, p. 554).

Examining the "Dabbat al-Ard" examples in Shia's Hadithic
Resources

In interpretation of the verse: “And when the word concerning the
promise of punishment is fulfilled on them, We will bring out from the
earth a beast that shall speak to them: Indeed the people were not sure
of Our signs” (Naml/82), there are some views that one of them
attributes the title of " Dabbat al-Ard" to the Imam Ali (as). The source
of this interpretation is the traditions that are seen in the sources of the
Shiite hadith. On the other hand, it is described in the Hadith of Sunni
that Dabbat al-Ard is a being of special and extraordinary
characteristics, and their ahadith indicate that it is not a human being.
Considering the differences between the narrative texts and the
conflicting judgments of the scholars of Hadith, it will stimulate a
special sensibility to re-interpret the text and the document of these
hadiths. Reflecting on these hadiths, by validating the document and
reviewing the text and argument, there can be a step towards the
recognition of valid narrative traditions.

of
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Abundance of Shi'i hadiths interpreting the "' Dabbat al-Ard and
its example"

In order to clarify the issue and to what extent this title corresponds
to Imam Ali (as), we should examine the narrations of the Shiites in
terms of documentary and content. The hadith series contained in the
Shi'a narrative books, which are related to the interpretation of the
Dabbat al-Ard and its relation, are as follows:

1- there is one hadith in the book al-Kafi. (Al-kafi, vol. 1, p. 197).

2- There are forty hadiths in Bihar al-Anwar with the removal of
repetitions.

(Bihar al-Anwar, vol. 6, pp. 300, 303, 304 and 312; vol. 7, p. 45;
vol. 8, p. 256; vol. 9, p. 204; vol. 18, p.377; vol. 25, p. 253, vol. 26, p.
317; vol. 39, p. 242-243; vol. 40, p. 57; vol. 41, p. 5; vol. 52, p. 10, 194,
234 and 174; chapter 29; vol. 1, p. 12)

3- There are four hadiths in Tafsir ‘Ali ibn Ibrahim Qumi. (Tafsir
Qumi, vol. 1, p. 198; vol. 2, pp 130, 131 and 400).

4- There are five hadiths in Ta 'wil al-Ayat al-Zahirah. (Ta’wil al-
Avyat al-Zahirah, p. 400/

In other sources, we also have narratives of this kind.

This research, while gathering all the traditions that have been
determined for the purpose of Dabbat al-Ard, seeks to pinpoint each
case and refer it to its sources.

Categorization of the narratives that determines the case of Dabbat
al-Ard in accordance with the narrations used (in Shi‘a narrative
books)

A) The narrations on which Imam Ali (as) has interpreted himself
as "Dabbat al-Ard "

A-1) Al-Abisalt has narrated from Imam Bagir (as): Ali (as) has
said: 1 am a division of Paradise and Hell, and nobody will enter only
one of them ... | am Dabbat al-Ard who will talk to people” (Al-Kafi,
vol. 1, p. 197; Basair al-darajat, p. 200).

A-2) Abu Abdullah Jidali said: "Once upon a time | came to Ali

$ (as), Imam said: "l am Dabbat al-Ard" (Bihar al-Anwar, vol. 39, p. 243;

é? Ta’wil al-Ayat al-Zahirah, p. 399).



A-3) Abu Abdullah Jidali has narrated: | came to 'Ali (as), Imam
said: "Would you like to inform you of three things before the other one
arrives? | said: yes. He said: "l am the servant of Allah and Dabbat al-
Ard" (Bihar al-Anwar, vol. 39, p. 243; Ta’wil al-Ayat al-Zahirah, p.
400).

A-4) lbn-i-Nabatah has narrated that | came to Imam Ali (as), and
he was eating bread with vinegar and oil. I said: "O Ali, Allah Almighty
has said (And when the word concerning the promise of punishment is
fulfilled on them, We will bring out from the earth a beast that shall
speak to them: Indeed the people were not sure of Our signs). He said:
He is a Dabbat al-Ard who eats bread, vinegar and oil” (Bihar al-
Anwar, vol. 39, p. 243; Ta’wil al-Ayat al-Zahirah, p. 400).

A-5) Asim ibn Hamid narrated from Imam Bagir (as) that Imam Ali
(as) has said: “I am the Dabbat al-Ard, the divider of Paradise and Hell,
the key to Paradise and the owner of the A’raf” (Bihar al-Anwar, vol.
53, p. 46, quoted from Mintakhab al-Basair).

A-6) Aban has narrated: | met Aba Tufayl at his house one day, and
he told me a Hadith as far as | said: O Ali, what is that? He said: He is
the one who eats and walks in the doorway and marries women. | said:
O Amir al-Muminin, believers, who is the earth who is calm through
him? He said: He is the rightful separator from the falsehood and dowry
of this nation. I asked again: Who is he? He said: "who is he the one
that the earth becomes calm by him and who Allah Almighty said about
him: (Lgﬂ\}u_ﬂ_\ﬁ\u,oeh: sdic dﬂ\,wm\e‘;_m,mdmjdmu ;\ALQJ]\}
4 (Ma L,sﬂb Bxall 28 | said: Tell me his name. He replied: "Oh, Aba
Tufayl, I told him his name” (Ibid, vol. 53, p. 68).

B) The narrations according to which the Prophet (pbuh) and other
Imams (as) called Imam Ali (as) as Dabbat al-Ard:

B-1) Abt Basir has narrated: Imam Sadiq (as) said: The Prophet
(pbuh) encountered the Amir al-Mu'minin (as), who provided a handful
of soil and put his head on it. The Prophet (pbuh) shook Ali's legs (as)
and said: O Dabbat al-Ard, Get up. One of the companions of the
Prophet asked if we could call each other with this name? The Prophet
(pbuh) said: Do not, swear by God! This name belongs only to him; he
is the same as God has mentioned to him in his book: (And when the
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word concerning the promise of punishment is fulfilled on them, We
will bring out from the earth a beast that shall speak to them: Indeed the
people were not sure of Our signs), and then he added: O “Ali! When
the end of the day comes, God brings you to the good face, and with
you it is a hot mark to strike your enemies by it” (Tafsir al-Qumi, vol.
2, p. 130).

B-2) Imam Sadiq (as) said: The Prophet (pbuh) said: "The Lord
revealed to me once a night from behind the veil, and it was like this
from the word that he said to me:" Muhammad, Ali is the last one whom
I will take his soul and he is the Dabbah who will talk to people” (Basair
al-Darajet, p. 514; Bihar al-Anwar, vol. 53, p. 68, quoted fro the
previous resource).

B-3) Imam Sadiq (as) said: A man told ‘Ammar Yasir: "There is a
verse in the book of God has caused me to doubt. ‘Ammar asked: Which
verse? He said: This is the verse: 4 a¢d Ua 3l .. What is the meaning
of Dabbah of the earth? ‘Ammar said: swear to God! I will not sit, and
eat and drinking until I show you the meaning of the verse. Then
‘Ammar came along with that man to Imam ‘Ali (as). Imam was busy
with eating dates and oil, Imam said: Go ahead. ‘Ammar sat next to
Imam and he was eating with him. The man was astonished at this
behavior, when he rose from his place, he said: "praise be to Allah! You
had sworn that, you do not eat and drink until you showe me that
Dabbah. ‘Ammar said: "If you had understood, I showed him to you”
(Tafsir al-Qumi, vol. 2, p. 131).

Following this narration, Tabarsi adds that ‘Ayyashi has narrated
the same story from Abu Dhar (Majma’ al-Bayan, vol. 7, p. 367).

However, it is worth noting that the ‘ Ayyashi Tafsir, which is in our
access, is until Sura Kahf (the eighteenth Sura), while the verse is
discussed in the Sura Naml (Twenty sixth Sura). Of course, it is
believed that the late Tabrasi had access to a copy of Tafsir ‘Ayyashi,
which now that version is not available.

B-4) Imam Rida in interpretation of the verse (iée‘il‘ LexiE) said: It
refers to an earthquake that follows a Dabbah that will comes up from
the earth and will speak to people and it is Ali (as). (According to the
traditions, Imam Ali's return will be after the reappearance of Imam of



time (peace be upon him), therefore, it is possible that the words of
Imam Rida (peace be upon him) are in the above statement, the
occurrence of the events of the time of reappearance is a universal
revolution that is like An earthquake occurs) (Managib Al-e Abi Talib,
vol. 3, p. 102).
B-5) Salih ibn Maytham has narrated that | said to Imam Bagir (as):
Give me a tradition. He said: Did you not hear from your father? | said
that my father died when | was a child. He said: Tell me!

| said, "I say, if what | am saying is right, keep silent, and if | am
wrong, get me back from my mistake." He said: It's easier. | said, surely
| think that Ali (as) is al-Dbbah. Imam (as) said: | Swear to God! | see
you as you say, Ali (as) returns to us, and he read the verse:

“slaa N ST G CSle G 3 &) [Indeed, [O Muhammad], He
who obliged upon you the Qur'an will take you back to a place of return]
(Qasas/85).

C) Witness Narrations

What have been mentioned before are the narrations that were
explicitly expressed in the interpretation or adaptation of Imam Ali (as).
On the other hand, narratives as witnesses reinforce the content of the
previous narrations, because they consider dabbah as human, or are
consistent with the desired naming. The following narrations are the
following:

C-1) It has been narrated from lbn Nabatah that Mu'awiyah said to
me: "O Shiite community, do you think that Ali is a Dabbat al-Ard?" |
said: yes, we believe that. Jews also say that. Then Mu'awiyah
summoned the Greater Jews and wondered: "Wow! Is the story of
Dabbat al-Ard written to you? He replied: Yes. He asked: What is his
characteristic and do you know his name? He said: Well, her name is
Ilia. Mu’awiah looked at me and said: "Oh, Asbagh! How much the
name of Ilia is similar to Ali” (Kanz Jami’ al-Fawaid, vol 53, p. 112).

C-2) One came to Amir al-Muminin (as) and said: "Tell me about
Dabbah"" Imam asked: What do you want to know? He said: | would
love to get his knowledge. He said: he is the believer who reads the
Qur'an, believes in God and feeds and walks in the valleys” (Bihar al-
Anwar, vol. 53, p. 110).
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C-3) Imam Ali (as) was asked what is Dabbah? He said: swear to
God! He has no tail, but has merits. This narration, in the sense that it
has at least human characteristics, can be considered as the witness
narration of adaptation according to Ali (as). (Bihar al-Anwar, vol. 6, p.
300).

Describing the concept of ""Daba’ and its implications in the whole
being (Signifying the word "*Dabbah’* for all beings)

As discussed earlier in the discussion of the literal meaning of
"Dabbah™ and the relation between the concept of Dabbah and Divine
Names, according to the viewpoint of scholars, the term "Daba" is used
for the name of a moving being, and some Qur'anic verses also confirm
it, for example. The Highest God in Surah Nir says:
ola o oin G pphey akh e ad (e agied ole B 430 K IS AN )

Oneirn 08 o &) sl e 0 (A5 ) e i (i s

[And Allah created every living thing from the water then a group
of them walk on their abdomen, and some of them move on two legs,
and some of them are walking on four legs; Allah creates whatever He
pleases; surely Allah has Power over everything.] (Nair/45)

And also the following verse:

IS 8 3K e agitag W 5 Aoy e85, i oY) pa ) 8 408 e Ly
e

[And there is not a beast in the earth but its sustenance is due from
Allah; and He knows its dwelling place and temporary abode; all this is
recorded in a Clear Book.] (Hud/6)

In these verses, it is quite clear that the meaning of the "Dabbah" is
of any partlcle in the bemg that is moving; therefore, in the phrase
«lginaliy 337 55 W) 4303 (e [There is no moving creature but He holds the
forelock of its existence] (in the verse discussed) when it is raised: "Ho
(Allah) takes forelock of any creature”, this means that Allah Almighty
has complete dominion over all the creatures of the universe, and of
course, in the sense that all particles do not momentarily move, the word
"Dabbah™ can be All creatures. And since Allah has a sublime inherent
ownership to all His creatures, because divine creatures are in fact the
manifestation of His attributes, which are considered "Divine Names"
W and considering the fact that these names, which make up all the



particles in existence, they do not stop for a moment of the movement,
so the result is that any "name™ which is the symbol of the manifestation
of an attribute of divine attributes can also be called "Dabbah". In other
words, in fact, each of the particles of the universe can be considered a
Dabbah, which represents a name of the Divine Names.

Now, in order to reveal the relationship between the Dabbah and
Dabbat al-Ard, first of all, we must examine the truth of «u=Y1 &e 2315
with «o=)Y) G & 4adsy in terms of their landedness in the earth.
Relationship between «ua i & 4313 with «oa ) 2 i 4ddis

In order to determine the relationship between "Daabat al-Ard" and
"Divine Caliphate in the earth”, it is first necessary to examine the
doctrinal and scientific terms of these two concepts, that is, on the basis
of verses and narratives, to know what the meanings of each of these
two words are and what is its cases? So finally, the connection between
them will be realized.

Appointment of Divine Caliph on the earth

One of the most important relationship and relationship that exists
between knowledge of man and God, is the "Divine caliphate™ of man.
The important issue in this section is to recognize the example of this
caliph. To this end, we are guided by this concept by explaining the
concept of caliphate and its secret.

The term caliphate here means mediation in grace and succession in
the creational affairs, which, of course, can also have theological
results.

The secret of this caliphate is "knowledge of the whole of the name™,
which in fact means the manifestation of all Divine names in the divine
caliphate essence, therefore called the "perfect man", namely the term
"full perfect” in its own right, whom all the divine names are embodied
in him at once; therefore, according to the commandment of Lord of the
world, he informs of his truth:

waelands 2A LT L gl 2 23T (s,

[He said: O Adam tell them their names and when he informed them
their names, (Allah) said: Did I not tell you that I know the unseen of
the heavens and the earth and | know what you reveal and what you
conceal?] (Bagarah/33).
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In fact, what he is announcing is his great essence, which is "Great
News", which, apart from the Lord of worlds and himself, will not be
fully understood by anyone; therefore, as a man from Syria asks him
about the meaning of «s2) Lilly, Imam Ali (as) said to him:

35 ) Y 5 BB 5 o U Y5 G 5 L) 4 o) el B 5,
«ilee Lo fy i dalall 250 5 A8 L

[I am the Great News about which you disagree! And you have
come to a quarrel in my Wilayat, you have turned away from my
Wilayat after you have accepted it, and you will know at the resurrection
what you have donel!] (Tafsir Burhan, vol. 4, p. 420; hadith 9)
Reappearance of Dabbat al-Ard

As it has been described extensively, Dabbat al-Ard has already
been adapted to the Imam Ali (peace be upon him) in the abundant
narratives; for reminder, one of those hadiths related to the above is
mentioned:

Abi Basir has narrated: Imam Sadiq (as) said: The Prophet (pbuh)
encountered the Amir al-Mu'minin (as), who provided a handful of soil
and put his head on it. The Prophet (pbuh) shook Ali's legs (as) and said:
O Dabbat al-Ard, Get up. One of the companions of the Prophet asked
if we could call each other with this name? The Prophet (pbuh) said: Do
not, swear by God! This name belongs only to him; he is the same as
God has mentioned to him in his book: (And when the word concerning
the promise of punishment is fulfilled on them, We will bring out from
the earth a beast that shall speak to them: Indeed the people were not
sure of Our signs), and then he added: O ‘Ali! When the end of the day
comes, God brings you to the good face, and with you it is a hot mark
to strike your enemies by it” (Tafsir al-Qumi, vol. 2, p. 130).

Therefore, the unique instance of “Dabbat al-Ard" (based on the
many narrations mentioned) is Imam Ali (as), who is the objective
example of the "Dabbat al-Ard", is also the "divine caliph on the earth";
he is the manifestation of all divine names.

Dabbat al-Ard contains all Dabbas

With these descriptions, the relation of “Dabbat al-Ard and
Dabbah” is the relation of the whole with its components, that is to say,
that all goodness gathered in him himself; therefore, it can be said that



in fact, Dabbat al-Ard has all the domains over all, because he contains

all of them.

Y LG ) AS Gl G aealsE i) B2 Al gl Uaoal e O &85 135
«O 58 52

[And when the word concerning the promise of punishment is
fulfilled on them, We will bring out from the earth a beast that shall
speak to them: Indeed the people were not sure of Our signs] (Naml/82)

When the meaning of this verse is taken into consideration, what is
achieved is that with the occurrence of "al-Qawl” the conditions for the
uprising of "Dabbat al-Ard" are provided. So, first, the concept of "al-
Qawl" should be revealed.

Qumi in interpretation of the following verse says:

s 855 aglad Ol S Glia o 55

[And indeed, We sent down the message for them in succession and
interconnected, so that they may remember] (Qasas/51).

Imam Sadiq (as) and Imam Kadim (as) who have been asked about
the interpretation of «Jsil) 4 lilia 3y, he stated: “It means to connect one
after another without a distance that there is no interval between them;
the coming of Imam after the Imam, that is, the meaning is that the earth
has not been empty from the "proof" (Hujjat) since Adam Abu al-Bashr
until the death of the world, from the time when man was created, to the
last person of the human being who is mortal”.

With regard to this narrative achievement, it can be said that ta’wil
of the verse 82 from Sura Naml: «aele O &85 135y refers to the
uprising of the proof (Hujjat) of God on the earth (the time of the advent
of Imam Mahdi (as)) that after this "Great Promise" the meaning of this
section of the verse «u=,¥! (= Ll A48 Uajaly reveals that the
reappearance of "Dabbat al-Ard" is by the Lord of worlds, which is also
mentioned in the narrations following the explanation of this verse.
Conclusion

The Great Name is the symbol of the manifestation of the Truth, and
its complete manifestation is the perfect man, that the truth of "Straight
Path and the divine caliph and the Dabbat al-Ard" in the verses of the
Quran, expresses this unique truth. As mentioned before, among all
human beings, the perfect man and among all perfect men, the holy
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essence of the Prophet (pbuh) and his purified progeny (as) are absolute
and immediate caliphs of God who are the examples of "the divine
caliph on the earth" that their truths are the same with the "Straight Path"
(which is the truth of religion) and "Dabbat al-Ard".
Therefore, the relation of “Rabb al-4lamin” with "Dabbat min al-
Ard" is the same as the relationship with Ahl al-Bait (as) as a perfect
man (who are the caliphs of Allah and the straight path).
That is, the dominance and encompassing of Allah in the status of
Lordship on every creature is due to the truth of the "straight path" who
is the "divine caliph on the earth” and "Dabbat al-Ard"; and that is the
relation of “Rabb al-4lamin” with "Dabbat min al-Ard".
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Abstract

The Arabic word ummi is commonly translated as "unlettered.” In the
Qur’an, Muhammad is described as "ummi™ and traditionally this has meant for
Muslims that Muhammad was illiterate, completely unable to read or write.
Thus, the fact that he was able to recite the Qur’an should be regarded as miracle
(‘ijaz) and evidence that it really does have a divine origin .This paper, according
to the verses of the Qur’an and historical evidence, proves that ummi should not
be taken to mean illiterate ,but rather scriptureless .This would mean that when
Muhammad is described as ummi, it denotes the fact that he is not one of the
People of the Book or simply that he is not a member of a group which has
already received a revelation from God - at least, not until he received the
Quran.
Keywords: Ummi, Literacy, llliteracy, Followers of the Book,
Immigration of Jews, Concealing the Fact.
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Introduction

"Ummi" is one of the very important concepts which have been a
source of controversy and debate, due to the various interpretations
given to it. In this essay, after pointing out different interpretations of
the word, criticism of ideas and views about it will be presented.
Definition of " Ummi"’

Islamic commentators say that the word has three meanings:

1. llliterate and unfamiliar with writing.

The majority is the supporter of this theory or at least prefers it. The
advocators of this view have said the word ummi is related to "umm®”
which means mother. ummi means the one who has remained in
congenital condition.

In terms of his information about writings and human's data, be they
his own or attributed to his nation, it means one who is accustomed to
the majority of people. But the majority of the time did not know how
to read and write and just a few of his Meccan contemporaries (about
sixteen) knew. It also means an uneducated person who is ignorant and
illiterate. (Raghib, p. 18-20; Tabarsi, Interpretation of the verse 78, Sura
Bagarah).

1. Some have said one of the meanings of ummabh is creation and
ummi means one who has remained in his congenital condition which
is an uneducated and illiterate situation (Tabarsi, Interpretation of the
verse 78, Sura Bagarah). Whether derived from umm or from ummah or
creation, the meaning of this word is illiterate.

2. (s A al) Umm al-Qura, the People of Mecca.

Supporters of this theory say that this word is related to (Umm al-
Qura) which is Mecca. "Umm al-Qura" in the Sura An‘am, verse 93 has
been known to refer to Mecca:

s> 0w 5 8 o) il gy: “That thou mayst warn the Mother of
Villages and those around her”

This Possibility has been mentioned in the books of interpretation
(Tabarsi, Interpretation of the verse 156, Sura ‘Araf; Fakhr Razi,

Interpretation of the verse 75, Sura A‘raf) and several Hadith have 3

¢

confirmed this possibility.
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3. The Arabs (i.e. non-Jewish and non-Christian Arabs) who were
not the people of a valid scripture. This idea always has existed between
the commentators.

In tafsir "Majma’ al-Bayan", Sura Alf ‘Imran, verse 21, it is said
that ummiyyin were against Ahlul-Kitab: “and say to those were given
the scripture (Jews and Christians) and to those who are ummiyyin”,
according to a view attributed to Abdullah Ibn Abbas, one of the great
Companions and commentators and following the verse 78 of Sura
Bagarah, the commentator Tabarsi narrates this view from Abu
Ubaydah; and in the interpretation of the verse 75 of Al1 ‘Imran, Tabarsi
apparently has chosen this meaning.

Zamakhshari in Kashshaf has the same interpretation in this verse
and the verse 75 of Sura AlT ‘Imran, and Fakhr Razi quotes this
possibility in the interpretation of the verse 78, Sura Bagarah and verse
20, Sura Alf ‘Imran.

The commentators have mentioned three possibilities for the
meaning of (ummi) and the majority of them have chosen the same
meaning of uneducated and illiterate and often based on the derivative
(Umm) or in the sense of a newborn who knows nothing about reading
and writing.

What we seek to address is that this seemingly degrading term
“illiterate” which has been attributed to Prophet on behalf of the Jews
and Christians or Islamic theologians is based on two principles:

1- Historical evidence (History of the Arab and Mecca,
contemporaneous with the emergence of Islam) and Traditions that
exist in this field in history books, especially in the Qur’anic Sciences
books.

2 - Verses of the Qur'an in which the word ummi has been used in
a singular or plural form.

First: Regarding the first principle of those who advocate the
illiteracy of the Prophet, the point that should not be neglected is that
against all historical evidence which supporters of this theory, there are
is some historical evidence which explicitly refers to the idea that the
Prophet could read, at least after the Prophecy (Hojjati, p. 189-193).



The opposed Traditions of this theory questions the
conclusiveness of these evidences. The traditions or other evidence of
those who interpret the term as “illiteracy”, remain inconclusive
because the scrutiny of evidences and Traditions casts doubt on their
traditional and historical evidences.

Second: Those who uphold the above interpretation as referring
to the illiteracy of Prophet says: Islamic commentators more or less
differ on the concept of the word of ummi in the verses of Sura A‘raf
but in the meaning of the following verse which implies illiteracy of the
Prophet they have no disagreement. Allah the Almighty in sura
‘Ankabit, verse 48 says:

«Q}ﬂn,\.d\ g._\\j)y \S\MMY}QUSQAMQAUEQAS\A}»

The verse is: “And you did not recite before it any book, nor did
you transcribe one with your right hand, for then could those who say
untrue things have doubted.”

This verse is clear that before the mission the Prophet was neither
reading nor writing. Muslim commentators generally interpret this
verse too as meaning that the Prophet could neither write nor read both
before the Revelation of Quran and after, and that he has not written
any inscriptions, for had he done that it would cast doubt on the Qur'an.
But this deduction is rejected based on the following reasons:

1. As they say, commentators disagree about the meaning of
verses of Sura A‘raf in which there is the term of ummi. A reliable point
for those who believe in the illiteracy of the Prophet is verse (‘Ankabiit,
48) which in their opinion explicitly refers to the Prophet being
uneducated. However, this verse seeks only to express that the Prophet
should stay safe from slanders and nonsense and that he did not read
nor write anything. The question arises how has the illiteracy of the
Prophet has been deduced from this verse.

For a better understanding of this sense, again every single words
of this verse should be meditated upon and we must ask: if "Talavah"
means ‘not reading from the scripture and lack of writing to prevent
doubt and skepticism’, what is obstacle in accepting the possibility that 3

the Prophet was aware of any skills of reading and writing, but that, in é?

order to stay safe from scandal, he avoided writing and reading?
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Moreover, this verse is not going to express that the Prophet was not
able to read or write. Rather it states only that the Prophet did not read
or write anything (Raghib, p. 71-72).

The negation in this verse is related to reading and writing from a
book and this negation has not been awarded to the Prophet's ability of
reading and writing. It means that the Prophet, despite the ability of
reading and having writing skills, for the sake of protection and being
safe from doubt and slander, neither wrote nor read anything in public.

This type of interpretation cannot be considered strange, for the
historians and those familiar with the scientific and practical tradition
of the Prophet know that the Prophet was a capable poet and lecturer so
that his sermons which have been related are our evidence. However,
he never wrote a poem nor placed himself in scandal and libel. And
now there is the question if we have not heard or received poem from
the Prophet must we warrant that the Prophet did not know the
techniques of poetry? Because of the same reason that no poem or
poetic speech has been quoted, equally we say that the Prophet before
the mission did not write anything and nor read for the slander and doubt
stays closed forever.

2. In this verse, reciting from a book has been denied and book
means what has been written, whether a letter or a volume, sacred and
heavenly or non-sacred and terrestrial; indefinite of this verse also
explicitly indicates this subject.

Therefore, the word (<US (<) does not refer only to the reading of
the Scripture verses. But the word (Ez’a) in this phrase shows that if the
prophet was writing or reading then nonsense and uncertainty were
arisen. However, neither from the first part of verse nor from the second
it does not follow that the Prophet was not able to write or read, rather
this negation only denies the reading from a Book and is not a reason
for illiteracy of the Prophet.

3 - lack of any historical evidences that the Prophet went to a school
(though contemporaneous with the emergence of Islam, there is no any
school) and there is no historically authentic Hadith in this regard that
the Prophet has learned reading and writing from someone else is a
reason for this claim that the Prophet who was given a huge global



mission and He should take this mission on his shoulder till the
resurrection, must have received the mission areas and has been aware
of possible obstacles so that after the Revelation of Qur'an has not been
accused that because of his communication with Jewish scholars and
Christians he has produced a Qur'an and then attributed it to Allah the
Almighty.

Some traditions state that the Prophet from childhood until the age
of discernment has been under an especially occult protection and the
Prophet himself admitted to this matter in some cases (Beyhaghi, Al-
Sunan al-Kubra, 1404 AH). Based on this special protection, the
Prophet before mission did not read or write anything so that after the
critiques, the principles and basis of the Divine Word stays safe from
nonsense and slanders.

4- Apart from the subjects that were previously presented, does it
matter the Prophet who was under the moral education and has been
prepared to receive divine revelation to learn literacy and write from
non-routine ways and have learned from the occult disciplines. (And
historical evidence indicates that before the mission the Prophet did not
refer to someone else for learning the techniques of reading and
writing).Moreover reading and writing is a value even though some
believe that it is not so for the Prophet, as ability to read and write for
the Prophet is not considered a value like worship, sacrifice, virtue
because literacy for human beings is considered and also known as an
extremely valuable education which is a means to use the information
of the others but God is directly a teacher and conductor of Him,
because God states:

«g Al wbade s AV Ol ¢ gl ge Ghulk g

“Nor does he say (aught) of (his own) Desire. It is no less than
inspiration sent down to him; He was taught by one Mighty in Power.”
(Najm, 3-5).

In reply we must say that it is not related to the issue we discussed
about because it does not matter whether the Prophet learned from God
or was taught by another human. However, the mere knowledge of
reading and writing skills can be considered as a value and because of
that the movement of the Prophet was a pen movement and the first
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verse of Sura ‘Alaq that starts with (igra’) discusses education and or
Sura Nin, verse 1, in which Allah the Almighty take an oath to Pen and
states:

(shkia s S5 0): Nun, by the pen and that which they write
(therewith).

Here the Qur’an is not going to speak about where the Prophet learned
the techniques of reading and writing from. Rather if it speaks on this
issue as if the literacy is not value, then why did the Prophet create such
a movement which caused a group of illiterate people in Medina to learn
several languages, and they could convey the message of Islam with
various languages around the world?

The Prophet, after getting the ransom from the prisoners, allowed them
to get released. Some of them who were poor were released without
ransom and he contracted with some of them who were literate that if
they train 10 persons of children or Muslims of Medina, then they will
be released. The Prophet that insisted so much on the literacy of Muslim
and always enforce:

“Seek Knowledge even in China.” (cmall & sy alall | slhl)
(Beyhaghi, Al-Sunan al-Kubra, 1404 AH).

But none of these things requires that the Prophet should be
informed and awarded for reading and writing? Or even be a proactive
in this matter?

We believe no one has not being born as a learned and lettered and
certainly everyone needs a teacher and requires an educator that
inspired him. We believe that the teacher of the Prophet is not
necessarily a human being, who would teach him the whole Knowledge
of man (as an education) from him. Rather for the Prophet with high
Heavenly degree that has a connection with the unseen, surely the God
is a directly His teacher as the Qur’an states:

“Nor does he say (taught) of (his own) Desire. It is no less than
inspiration sent down to him; He was taught by one Mighty in Power.”
(Najm, 3-5)

3 The origin of the view of illiteracy of the Prophet (pbuh)

¢

The origin of the idea that the Prophet must be illiterate is related
to the discussion of the miracle of the Qur’an. Some of the experts in



Quranic sciences say: In addition to historical evidence, the Holy
Qur’an declares that the Prophet was unfamiliar with reading and
representing of Qur’an through Him is a reason for the Miracles of
Qur’an. Then he adds: but the reason is: How can someone believe that
one who has not seen the school and teacher be able to bring such a
Book which made the linguists of Arabic surprised and then invited all
of human beings to bring its similar, but no one could bring a book like
the Qur’an; and is this not a reason that the Qur’an has been revealed
from God to the Prophet? (Ma’aref, p. 84-86)

With a careful and deep meditation on these words, we find that
the discussion of illiteracy of the Prophet and the miracles of the Qur’an
has been possibly mixed when they did not find a way for understanding
the miracle of Qur’an, therefore they attempted to find out the secret
miracle of Qur’an outside of Qur’an instead of within it!

All experts and scholars on the issue of miracle of the Qur'an
know that whatever the miracle of Qur’an is that related to be the Word
of God and therefore should be searched inside the Qur’an itself. And
for proving the miracle of Qur’an no reason at all has been required to
talk about the pagans, the ignorance era coincides with the emergence
of Islam that was full of corruption and notice to the outside
environment of Qur’an but look at the Qur’an itself as a miracle and we
do not need to prove the miracle of the Word of God with the illiteracy
of the Prophet and it is not appreciated at all to promote the position of
Qur’an by lowering the position of the Prophet!

The miracle of the Qur’an should be searched within the Qur’an.

Some scholars' opinion that the revelation of Quran on an
illiterate person made the Arab surprised and impressed them is a
baseless claim because the word of God itself is His truthful guidance
and its expression impressed the Arab, not the revelation of a
transcendent word on an illiterate messenger. Even if the Prophet were
the most literate of people and Qur’an was revealed to him still the word
of God would not be under question and doubt because the eloquent and
linguists of the Arabs despite the higher literacy, have not been able to
bring the like of it yet, for the type of language of the Divine Word
basically is not from the type of language of human beings, so illiteracy
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of the Prophet is not a reason for the greatness of the Qur’an and it is
not involved in the miracle of Qur'an.
New Perspective:

As we mentioned in the first part of debate about the meaning of
the word (ummi) there are three views which regarding the evidences
and reasons we presented, were rejected. We believe that contrary to
the believers of illiteracy of the Prophet, the verse:

«Osthaall LY 13 San 4dads Y 5 QIS (e 4l (e 15158 CaiSla

IS not going to say this at all and the word of umm? in other verses
of Sura A‘Taf has been disputed by the scholars and Qur’an
commentators. We believe that ummi either singular or as a plural form
refers to non-Jewish and non-Christians Arabs and there is some verses
and historical evidences which prove this claim and there are some
witness to this claim, so giving the history and causes of Jewish
migration to Arabia and presenting the ethical and ethnic characteristics
of them, and by resorting to the verses we prove that God in terms of
opposition to Jewish and their wrong belief that the Last Prophet will
be raise from among the Jews, explicitly emphasized: (Jumu‘ah, 2)
QU agalay s agS s 40 agale 1ol agie Vs Gae¥) (A Cuny 63 5855

«Ome JOa Al 8 (e | 518 ()5 aaSall

“It is He Who has sent amongst the ummiyyin an apostle from
among themselves, to rehearse to them His Signs, to sanctify them, and
to instruct them in Scripture and Wisdom, - although they had been,
before, in manifest error.”

The causes of Jews immigration to the Arabia

One of very important debates about the conflict of illiteracy of the
Prophet is paying attention to the reasons of the Jewish immigration to
Arabia. There are various theories about why some Jews migrated to
Arabia:

1. When Bukhtal-Nasr, the king of Assyria, attacked to Palestine,
Jews were driven out from their country, some of them went to Arabia
and inhabited there (Amin, p. 15). When this group entered the Hejaz
expelled Amalaghe and Jarhamiyan then get their own farms and settled
in Wadi al-Gura, Tima and Yasrib. Some says that a group of these
people died (Balazeri, p. 22).



2. In 70 AD, after Titus attacked on Jewish temple, some of them
were displaced from Palestine (Artold, p. 6; Moghaddasi, vol. 4, p. 109)
and then they were severely tortured by Adrian Roman, so in 132 AD a
number of Jews went out of His Land to Arabia which was a safe place
(Port, John Dion; P. 5)

3. Judais.m and Christianity through contact with neighboring
civilized nations entered to this land (Taha, p. 5).

4. According to another theory, the first Jews arrived in land of Arabia
in search of pasture (Zarrin Koob, p. 221).

Development increasing of Jews in Palestine created a situation which
for other activities of their life was not enough, then forced to move to
the nearby Lands such as Egypt, Iraq and Arabia (Tabbareh, p. 18).

5. Some says that possibly basic core of this group were Jews who fled
in first century AD when the Romans occupied Palestine and perhaps
that were the Aramaic language Jews who converted the name of
"Yasreb" to "Madinata". All the cases are listed here refers to the Jews
immigration to the Hejaz that immigrants arrived from the north and
then considered the southern parts of Arabia (Ali, Javad, p. 512).

However, there is no effect of written work about Arabia Jewish
to support their past (Fathi and al-Sabih Mohammad, p. 290). So the
reasons for the immigration of Jews to the Arabia remains only in the
stage of some diffused theories.

But among these theories there are some narratives which mention
that the awareness for the emergence of a new prophet was a cause for
the Jewish immigration to this area. Also the Jews preferred Judaism to
other religions and this can be another cause for their immigration
(Majlisi, vol. 15, p. 204. hadith 20, p. 206; hadith 24, p. 214).

The following verses confirm these narratives based on
knowledge of Jewish immigrants from the emergence of new Prophet:
1. Jewish Racism

One of the implausible characteristics of Jewish is racial
prejudice as it supposes that they are superior to others and according
to their opinion all types and people are considered to be their slaves.

One reason for Jewish sabotage against the Prophet was that the
Prophet did not differentiate between Islam, Judaism, Christianity, Arab Y
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and Ajam; but knew "Taqwa" (God-weariness) as a criterion for value.
Holy Qur’an states (Bagarah, 80):
ol sage Al aliy 18 lage Al die A10A) S8 o2 same Lyl W) U L () ) 5lE 55
« Osalai Yo dl e )l 585
(And they say: "The Fire shall not touch us but for a few
numbered days:" Say: "Have you taken a promise from God, for He
never breaks His promise? Or is it that ye say of God what ye do not
know?")
Jews believe that even in the Hereafter, this racial score comes to
help them and unlike others they will have only a short penalty and a
light punishment in the Hereafter (Tabari, vol. 1, p. 540). Holy Qur’an
in sura Nisa, verse 123 states:
Al 93 e 23 Vs o e g demy (e QU ) S Y 5 S Ll a5y
«Vowai Vs Ll
“(This) shall not be in accordance with your vain desires nor in
accordance with the vain desires of the followers of the Book; whoever
does evil, he shall be requited with it, and besides Allah he will find for
himself neither a guardian nor a helper.”
2. Betrayal of Jewish scholars and concealing the facts
another reason which indicates that the Jewish had been aware of
emergence of the Prophet is the Holy Qur'an. Verse 159 and Verse 146
of Sura Bagarah explicitly point out to this matter. The Qur'an states
that Jewish scholars such knew the accurate traits of the Prophet in the
Old Testament, and that as soon as they saw the Prophet they knew
Him. The Qur’an stated (Bagarah, 146):
s sall () saiSl agia W58 o) 5 atelis) ()58 ymy LeS 4 b yay QSN aaligh (Al
«Osalzy
‘Those whom We have given the Book recognize him as they
recognize their sons, and a party of them most surely conceal the truth
while they know (it).” (Bagarah, 146)
When Abdullah Ibn Salam accepted Islam he said:" | know the
Prophet better than my son" (Zamakhshari, vol. 1, p. 2).
In the verse above (Bagarah, 146) a very interesting point is noted
that the traits of physical and mental characteristics of the Prophet
clearly have stated in the Book of Jewish so that if someone be familiar



to their Books completely knows the Prophet (Makarem, vol. 1, p. 500).
However, some Jewish scholars intentionally and in full awareness
concealed their knowledge about the Prophet (Tabatabaie, vol. 1, p.
322).

Jewish scholars not only hide these facts but ordered the Jewish
people to conceal the facts (sobhani, vol. 6, p. 284). The Holy Quran
states (Baqgarah, 76-77):

A i Lay ag gian) | W8 any ) agadany DA 3] g Lial | 5llE 1 gial (031 180 13) gy
« Osilay e g (g5 mn Lo alay dll O (5 galay W sl (51805 D) oS ) die 4 oS sala oSle
“Behold! When they meet the men of Faith, they say: "We believe":
But when they meet each other in private, they say: "Shall you tell them
what God hath revealed to you, that they may engage you in argument
about it before your Lord?"- Do ye not understand (their aim)? Know
they not that God knoweth what they conceal and what they reveal?”

Some of the commentators has quoted from Imam Bagir (as):
"When a group of Jews who had no enmity with the Muslims, saw in
the Torah about the traits of the Prophet, they came to the Muslims and
gave them the news; Jewish elders prohibited them from this and said:
do not say the traits of the Mohammad in the Torah for them for these
will be their reason against you.” (Tabatabaie, vol. 1, p. 212 and
Tabarsi, vol. 1, p. 272).

As deduced from the Qurian and Traditions, the Jewish scholars

prior to the mission, knew the signs and traits of the Prophet, even other
tribes such as the Ows and Khazraj were heard from the Jews those
signs and when the Jews saw injustice from Arabia tribes were saying
to them: "If our Prophet whose news has come in the Torah after raising
(according to the Torah) will migrate to Medina, he will save us from
the humiliation and evil doing of the Arabs."” (Tabatabaie, vol. 1, p. 212-
220)
Jews, before the migration of Prophet were wishing the Prophet to
come, but when the Prophet went for his mission to the Jews of Medina,
they disbelieved the signs and traits of the Prophet and refused the calls
of Him (Majlisi, vol. 19, p. 112). Therefore, divine revelation was
revealed about the plot and their unbelief to the Prophet, it said
(Bagarah, 89):

YA
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58S 0l e ) sty J8 (e ) 53S agane Lal (3an diltic (e QLS aasls Wl )
« o2 A o AUl aiali 4y )5 581 58 je Le abela Lald

“And when there comes to them a Book from God, confirming
what is with them - although form of old they had prayed for victory
against those without Faith,- when there comes to them that which they
(should) have recognized, they refuse to believe in it but the curse of
God is on those without Faith.”

These verses fully revealed the fact that according to Jewish
racism, and despite their detailed knowledge of all characteristics of the
Prophet, they would not believe him. According to their opinion the
Prophet is considered to have risen from among them and their race. As
we mentioned before, Jews emigrated to Arabia because the Jews were
already aware of the last Prophet's mission in this valley, but then for
racist reasons emigrated to Arabia in the hope that the promised Prophet
was raised from among them and insisting on their own belief went so
far that although the last Prophet had been raised with the same
characteristics which were mentioned in the Torah, they still did not
believe him and even concealed the signs of the Prophet in the Torah.
The Jews do not believe in the Prophet who was not sent among them;
that is why that they believe they are the only ones who will enter
heaven. The Qur'an refers to this (Bagarah, 111):

O aSala ) sila B agile) S (5 jlai ) 1asa IS (e VI asal) Jasy () 11 5
«OBala TS

“And they say: None shall enter the garden (or paradise) except
he who is a Jew or a Christian. These are their vain desires. Say: Bring
your proof if you are truthful.”

The superior nature of Jewish racism went so far as they not only
claimed that they are the children of God but denied the whole
prophecy. "Rafi Ibn Huraymalah" and "Vahab Ibn Yahtda" the two
Jewish elders said to Muslims: "we have not told you such a thing and
God has never sent a Prophet”. Replying to their claim, this verse was
revealed to the Prophet (Ma’idah, 19):

$« L)AL’;\ALA\}])S.ILJ\daa‘)“wa‘)ﬁéceﬁumu‘}u)es;léjﬁuw\dh\h»
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“O People of the Book! Now hath come unto you, making (things)
clear unto you, Our Apostle, after the break in (the series of) our
apostles, lest ye should say: "There came unto us no bringer of glad
tidings and no warner (from evil)": But now hath come unto you a
bringer of glad tidings and a warner (from evil). And God hath power
over all things.”

Of course, a cause of opposition of Jewish with the Prophet are rooted
in their jealousy, the Jews not only did not accept Islam, but insisted
that the believers should return from their faith as Allah the Most
Exalted says (Bagharah, 109):
A e aguadil die el | HUS SGlal 22y (e oS3 3 o QUS Ja) (g 580 )

Cooo G ad (i e

“Quite a number of the People of the Book wish they could Turn
you (people) back to infidelity after ye have believed, from selfish envy,
after the Truth hath become Manifest unto them: But forgive and
overlook, till God accomplishes His purpose; for God Hath power over
all things.”

Some commentators say the cause of Jewish envy to the Muslims
was because of transferring of Prophethood from the descendants of
Isaac to the descendants of Ismail and transfer of presidency from the
Jews to the Muslims (Tabarsi, vol. 1, p. 347).

These set of reasons and the verses of Qur’an clearly demonstrates
the fact of Jewish immigration to Arabia and they were aware of the
emergence of the Prophet. Their racism and jealousy as the Quran
explicitly referred to that, forced them to migrate to Arabia in the hope
that the Prophet has been raised from among them.

Conclusion
Umm7t’ is a Term

With all this explanation is quite clear that the words "ummi and
ummiyyoon" are terms against The People of Scripture (Jews and
Christians) and it means that for the Jews who were called the People
Scripture, it clear that the last Prophet is synchronous among them but
none of them. In the Quran verses, wherever the word “:ummi or
ummiyyon” 1s used (except one verse) that is a term for a nation against
the People of Scripture. For an instance, In the verses of 157-158 Sura
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A‘raf and in the verse of 21 Sura All ‘Imran, the word: «<tS Jaly is
mentioned alongside of «=»:
Coow Jeni¥1 g0l )5l (8 st ie Ly gi8a 4 gy (2 (W1 i) J gm0 gy

“Those who follow the Messenger-Prophet, the ummi, whom they
find written down with them in the Torah and the Gospel” (A‘raf, 157).

€038 aSal o gaii) 5 ATLalS 5 ALy o5 52 (oY) (il g Al g ) eIl | sialdy

“Therefore believe in Allah and His messenger, the ummi Prophet
who believes in Allah and His words, and follow him so that you may
walk in the right way.” (A‘raf, 158).

Cma¥) s QUSIN i g ol (JB 5 Gl e 5 ) n s Caali) J8 Ssala by
@Al peay g &3 CSGle Laild) o) 5 ol 5 ) sia) a8 ) galu) Gl aialile

“But if they dispute with you, say: I have submitted myself entirely
to Allah and (so) everyone who follows me; and say to those who have
been given the Book and the ummiyyin: Do you submit yourselves? So
if they submit then indeed they follow the right way; and if they turn
back, then upon you is only the delivery of the message and Allah sees
the servants.” (Al-Imran, verse 120)

Also in the verse 75 of the same Sura, the term «os:¥)»
regardless of its lexical meaning is mentioned alongside of Jaly:
«REsd)

Sll 23 52Y Hliay 4l ) (10 pga s Sl sagy jUaih 436l () e QLS Jal (a5
QIS A e ol siy s Jame a1 8 Lile Gl |18 agily I3 Ll ale Caadle V)
«O el a8 5

“And among the followers of the Book there are some such that if
you entrust one (of them) with a heap of wealth, he shall pay it back to
you; and among them there are some such that if you entrust one (of
them) with a dinar he shall not pay it back to you except so long as you
remain firm in demanding it; this is because they say: There is not upon
us in the matter of the ummiyyin any way (to reproach); and they tell a
lie against Allah while they know.” (Al ‘Imran, 75)

«=Bdl Jaly in the Qur'an, is used in a lexical meaning? Now here is
a question that whether if so and if this word has been applied in a

3 lexical meaning, then the word "Ahlul-kitab" would mean that the all

Jews were educated and literate, while the historical and Qur’anic
evidences indicate that only a certain number of Jews were familiar with



reading and writing, and this issue does not apply to all Jews. The Jews
and Christians were called "Ahlul-Kitab™ for that they were the owner
of Holy Book on the contrary of "ummiyyin".

This term does not mean the people who knew how to write and
read but it means the nation or ummah which were owner of the Holy
Book. For that reason, the Jews was calling the Arabs "ummiyyin"
before revelation of Quran because they were not the owner of any
Holy Book. Because of the name that the Jews coined, the Qur’an called
the Arabs ummi.

Despite of the desire, enthusiasm and racism of Jews, the Prophet
has been raised among ummiyyin and when the Jews saw their
presidency in a great risk, they began to deny the Prophecy of
Mohammad. The Qur’an in the verse 2 of Sura al-Jumu’ah stated:
AaSall 5 S el 5 2 3o 5 43l agale | b5 agia Y sus y asa¥) A Cmy 531 2y

« Omte P Al U8 (e 1 88 Gl

“It is He Who has sent amongst the ummiyyin an apostle from
among themselves, to rehearse to them His Signs, to sanctify them, and
to instruct them in Scripture and Wisdom,- although they had been,
before, in manifest error.” (Jumu‘ah, 2)

And Qur’an in the same sura stated:

«alanl) il o3l 5 L (pa 4 o il Jiad STy

“Such is the Bounty of God, which He bestows on whom He will:
and God is the Lord of the highest bounty.” (Jumu‘ah, 4)

It means that the prophecy and mission of the Prophet is a divine
grace and God knows better that His grace to whom grant and the efforts
of Jews in taking of this virtue will be in waste and any carnal desires
does not take place any more. The same chapter, verse 5, states:

Gl o sl Jie (i | jland Jasy jleadl JiS L slasy ol 5 ol il | slea 3l1 Jiay
((Q:\ALH\ (‘;Jﬂ\ S Y 433\‘5 &) QLJ\.} \)435

“The similitude of those who were charged with the (obligations of
the) Mosaic Law, but who subsequently failed in those (obligations), is
that of a donkey which carries huge tomes (but understands them not).

Evil is the similitude of people who falsify the Signs of God: and God 3

¢

guides not people who do wrong.” (Jumu‘ah, 5)
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AV as observed, the ummiyyin is a phrase against those who were
possessor of Scripture and it became clear that the meaning of the
"ummi” in the sense of Qur’an is not illiterate and uneducated but that
is a term for non-Jews and Christians who were not the owner of Holy
Book, this is also evident in the verses 78 and 79 of Sura Bagarah.
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Abstract

The Qur’an, the very Scripture of more than a billion Muslims around the
globe, and the foundation stone of their faith, morality and piety, has been
essentially considered by God the almighty and the Prophet as a language to
be taught, not a sacred book for reading, reciting and chanting, nor a book of
law and ethics. The Prophet founded His Qur’an teaching on listening and
speaking, similar to natural training of mother tongue. Nowadays, we
incessantly and continuously observe all various languages as being taught
and learnt through hear-say-see methods, just like what the Prophet who his
guidance is named in the Qur’an as “Uswat-on hassana” did to His early
learners, Arabs and non-Arabs, with no differentiating, a full fourteen
centuries ago. The main difference or contrast is that all other methods have
considered the Qur’an as a book to be read, and hence they tried to teach its
reading. But from the Prophet’s viewpoint, the Qur’an is a language which
should be taught to everyone, next to mother tongue, parallel to it or
afterwards, taking into consideration that Qur’anic language is not any human
being’s mother tongue, so that even for the Prophet Himself the special Arabic
of the Qur’an is not a native language and needs to be taught by God the
almighty. This paper, at first, gives an overview of reasons and evidence
proving that it had been so; then, synoptically describes how the Prophet
taught Qur’anic language to the early Muslims (Sahaba); and finally, explains
how his teaching of the Qur’an could be applied in Muslim societies around
the world.
Keywords: Qur’an Teaching; Prophet’s Life; Linguistics; Qur’anic
Language; Qur’anic Studies.
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Introduction

The word “Qur’an” to all Muslims around the world means only the

original text of their sacred book, not its translation to any other
language, even its Arabic interpretation.
The language used in the Qur’an, despite its Arabic appearance, as the
Noble Qur’an states clearly, is a special and exceptional language:
“Lissan-onArabiy-onMubin” (XVI103).That is, it can interpret/clarify
all other languages, whereas all other languages can’t clarify /interpret
it.

The most exceptional feature of Qur’anic language is its “clarity”
and “easiness” for all learners — or saying on purpose, “users” —
whoever, from wherever happen to be, at any age, in any country,
having any mother tongue, Arabic included. On the other hand, this
depends on teaching and learning, or more precisely, the “way” and
“method” of teaching.

In the purview of Qur’anic teaching, from Muslims’ viewpoint, God
the almighty is the first great master/teacher/trainer and the Prophet is
His first-and-last unparalleled private pupil/ student/trainee. Then the
Prophet becomes the great master of Qur’an teaching, and all Muslims,
or more precisely, all human beings are His pupils in a worldwide class.
But, it is regrettable to notice that nowadays Muslims have to a great
extent forgotten or neglected the Prophet’s method of Qur’an teaching,
in spite of the fact that his guidance is named in the Qur’an as “Uswat-
on hassana” i.e. good example, referring to every other example as
inappropriate.

In fact, Muslims can present no convincing evidence and have no
reasonable excuse, why they should give up the Prophet’s guidance
infracting from His way and mastership, in such an essential and exigent
subject. Nevertheless, we already witness dozens of Qur’an teaching
methods implemented, which are too distant from the “Sunna” and they
will not succeed at an acceptable rate, of course.

The main difference or contrast is that all other methods have
considered the Qur’an as a book to be read, and hence they tried to teach
its reading. But from the Prophet’s viewpoint, the Qur’an is a language
which should be taught to everyone, next to mother tongue, parallel to
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it or afterwards, taking into consideration that Qur’anic language is not
any human being’s mother tongue, so that even for the Prophet Himself
the special Arabic of the Qur’an is not a native language and needs to
be taught by God the almighty.

I. Reasons and evidence

I-1. Textbook: The Qur’an is not a rather long book; it consists of
114 chapters varying in length: the short ones are placed at the end, and
the longer ones at the beginning. Hence, if Qur’an teaching was aimed
at teaching a book, the exclusive way to that educational aim would
have been teaching allover the whole text, from the beginning to the
end, or to have a shortcut to the aim, taking samples of a great deal of
suras and ayas, leaving the reminder to learners to learn it by
themselves, as it had been, unfortunately, routine in Iran since about
half a century.

But, in view of the fact that the Prophet’s aim was training His
disciples (Sahaba) as “Hamalat al-Qur’an”i.e. Qur’an scholars (al-
Kulayniy, 2/606, N.11; al-Saduq,1404, 4/399, N.5855; al-Haythamiy,
1988, 7/161; al-Tabaraniy, 3/132, N.2899; al-Suyutiy, 2/215, N.5875),
namely teaching Qur’anic language to them, He indicated and selected
a part being one-seventh of the whole text (Mushaf) as “student’s book”
and “workbook” for Qur’anic language, altogether.

During the last years in Medina, the Prophet divided the whole text
of the Qur’an, after it was fixed and nearly completed, to seven main
sections and named each of them “Hizb” referring to groups of suras.
The seventh and final Hizb of the Noble Mushaf consists of 65 suras,
beginning form al-Qaf and ending with al-Nas. The Prophet has
bestowed upon this very Hizb, despite the fact that m ost of its suras are
short or nearly short ones, the title “Mufassal” i.e. “expanded”,
“stretched” and “explained” or “multilayered”.

I-2. Hear—say—see:

The Prophet founded His Qur’an teaching on listening and

speaking, similar to natural training of mother tongue. Muslims should

$ hear the revealed suras by the Prophet’s recitation or others’, over and

¢

over, trying to repeat after the reciter, as well as they could, until they
are able to recite their learnt Qur’an by heart. They would have



manuscripts of their own afterwards, but they necessarily needed no
Mushaf to be able to recite the Qur’an. Even though having a personal
Mushaf and reading the Qur’an in it has been noteworthy in the
Prophet’s Qur’an teaching (al-Muttagiy al-Hindiy, 1/516, N.2301).
Thus, what great orientalists such as Theodor Noldeke (1836-1930),
Ignatus Goldziher (1850-1921), Karl Brockelmann (1868-1956), Regis
Blachere (1900-1973), in spite of their plenteous knowledge, have
stated considering most various Qur’anic recitations as based on
Qur’anic script, could not be completely correct (Ridwan, 2/516-550;
al-Hamad, 717-728; Hammuda, 182-213; Ramyar, 7, 121-154).

Nowadays, we incessantly and continuously observe all various
languages as being taught and learnt through hear-say-see methods, just
like what the Prophet did to His early learners, Arabs and non-Arabs,
with no differentiating, a full fourteen centuries ago.

I-3. Abundant facilitating:

There are many marvelous and puzzling points in Prophet’s life, but
one may say the most puzzling and marvelous one is the Prophet’s
performance and behavior in the domain of Qur’an teaching. One can
not find even one example for strictness, pedantry and severity in the
subject under discussion, during His guiding life. On the contrary, He
behaved so flexibly that occasionally caused “something” in the heart
of His loyal disciples (al-Tabariy, 1/11; al-Khueiy, 172-173).

The Prophet repeated His very wondrous speech each time and on
each occasion emphasizing that “The Qur’an has been revealed/sent
down on seven types; thus, read it as easy as you may read” (al-
Bukhariy, 25/235; Muslim, 1/560; al-Khueiy’ 171-193; al-Fani, 42-46)
clearly referring to recitation of the Qur’an as being limitless, not
confined to seven or seventy types; as was indeed witnessed afterwards
(al-Tabariy, 1/18-20; Abushama, 148-152; al-Zarkeshiy, 1/469470; Ibn
al-jazariy, 1/40-44). Also, whenever He heard or listened to anyone
reciting a sura or an aya of the Qur’an, He already approved them in
advance before the reciter or others could hesitate or doubt about their
recitation of Qur’an as it would have been questionable (al-Tabariy,
1/16; 1bn al-jazariy, 1/52; al-Zurganiy, 1/178-183; al-Fani, 46-50).
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By this sagacious and wise foresight, the Prophet resisted and
confronted all ways and closed all doors to any shape of strictness and
severity towards every recitation of the Qur’an. Hence, Muslims took
great pleasure in Qur’an learning and reciting, so that it became their
continuous occupation during day and night, through peace and war,
and in every good or bad situation (al-Tabariy, 1/10-11, 18, 22; Abu
Shama, 88; al-Zarkeshiy, 1/302-303, 313-315; al-Zurqganiy, 2/179-180).
Furthermore, all His disciples became teachers of Qur’an by
themselves, while they did not recognize any sign or signal of difficulty
or any trace of unsurpassable hardship in the program.

This very behavior of the Prophet and His unexpected attitude

towards Qur’an teaching, noticeably and manifestly proves that He did
not regard it as training Muslims for being merely able to read
“Kalamullah” in the Noble Mushaf. It has already been narrated and we
know a lot about exactingness and fastidiousness towards writing the
Qur’an. There is a large and expanded tradition about the scribes of
revelation (Kuttab al-Wahy) explaining how the Prophet was
punctilious and insightful toward their important work (lbn Qutayba,
42; Abu Shama, 54; al-Saleh,108; al-Kurdiy, 103-106, 124-127).
On the other hand, we see that all specialists and experts at linguistics
and psychology definitely emphasize upon not to correct infants while
they are learning their mother tongue, pointing out that any correcting
might cause them disorder and disturbance in their speaking, even
mentally illness.

These reasons and others make obvious and apparent from the
Prophet’s viewpoint that the Qur’an teaching has been teaching a
language, not merely training/teaching the trainees/learners in order to
be able to read a book (wa yu’allimuhum al-kitaba wa al-hikmata,
LX1I:2 i.e. and to teach them the Book and the Wisdom).

I1. How the Prophet taught the Qur’an

The Prophet learned the Qur’an from God the almighty

(Sanugri’uk-a fala tansa. LXXXVII:6 i. e. We shall make thee recite,

$ to forget not.) through hearing and saying, by heart, clearly and
A distinctly (LXXV:16-19), word by word, and character by character (al-
W Halabiy,1/260). Then He taught early Muslims similarly, faithfully,



exactly, and literally, so that everybody around Him was able to repeat
the words of God’s speech after the Prophet, learn it by hearing-saying
several times, and recite what had learned by themselves afterwards.
Besides, they were able to teach other Muslims as easy and exact as
they had been learning. (al-Bukhariy, 1981, 6/108; al-Tirmithiy, 4/246,
N.3072, 3074; al-lmam Ahmad, 1/57, 69, 153; al-Thahabiy, 1/33; al-
Majlissiy, 89/189, N.13; al-Fadliy, 13-21; Ma’rifat, 2/31-45)

Thus, whenever a sura or a group of ayas were revealed, the former
simple educational system became activated. The newly revealed part
of the Qur’an was to be recited, heard/listened and repeated over and
over, until it could join the previous part of Qur’an and get combined
with early suras and ayas.

In this manner, in Mecca, month by month and year by year, the
account of revealed Qur’an and number of taught/learnt suras
increased, until the total number of Meccan suras reached 80 or so.
Some of these Meccan suras, nevertheless, were not completed before
Hijra and their files were open in Medina too, until they got closed.
Also, it is to be noted that some of these suras, despite being called
“Meccan”, had all their ayas revealed in Medina indeed, except the first
few ayas (even only the first aya ) as is the case with sura 6, 7 and 17.
(Lessani, F., GIE, realated articles)

During the last years of Medina, as mentioned above, the text of the
Qur’an got shaped/formed and it is narrated that during the last years of
His life the Prophet divided the sacred text to seven “Hizb”s. The order
of this division was to regard three long suras after Fatihat al-Kitab,
i.e. 2", 3 and 4" suras, as the first hizb/section; the next five suras as
the second hizb; the next seven suras as the third hizb; the following
nine suras as the fourth hizb; the next 11 suras as fifth hizb; the
following 13 suras as the sixth hizb; and the 65 last suras as the
seventh/last hizb.

To the light of this noticeable division of Qur’anic text accompanied
by the Prophet’s guidance, the early learners and first teachers of the
Qur’an found out that new Muslims or infants should learn the Qur’an
only by hearing and saying/repeating the seventh hizb, sura by sura, al- 4
Nas to al-Qaf, of course, not vice versa. é"?
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In this manner, and by applying this simple system of teaching-
learning, Muslims taught each other and at the time of Prophet’s
departure from this world, a large number of Muslims had totally taught
the whole text of the Qur’an who were given the title of “Qari” or
“Mugri” i.e. a person who is perfect and expert at teaching the Qur’an.
(al-Thahabiy, 1/33; al-Fadliy, 13-22)

I11. How we could do the same
I11-1. The main idea:

How can we accomplish now what the might do the Prophet did at
His time and circumstances? The logical answer (and the shortest too)
is that present Muslims, first of all should regard His “Uswa” and
“Sunna” as obligatory and as a rule, unless it is impossible or
inaccessible in some cases or situations. In such cases or situations,
naturally, it would be alright to find the nearest and most similar to the
Prophet’s “Uswa” as an alternative.

I11-2. Unexpected occurrence:

What has occurred during 14 past centuries with regards to Qur’an
teaching, truth saying, has been an odd thing. One may naturally
consider it probable that many traces and pathways to the teaching of
Qur’an during Prophet’s time get unreachable and disappeared, but
when the present author embarked on researching this matter, several
years ago, ata university in Iran, before long he and his assistants found
out that all the Prophet had said, did and approved were saved in related
sources and books and there was no noticeable difficulty in retrieving
and recapturing the whole method of the Prophet in Qur’an teaching.
111-3. The applied method for the present time:

Obviously, there is no space in this paper to explain the above
mentioned method of Qur’an teaching. Meanwhile, it would be
practical to have a brief report of applied and update method of Qur’an
teaching exactly according to the Prophet’s guidance.

As was already mentioned, we hold the textbook for
teaching/hearing of the Qur’an, indicated and defined by the Prophet.
Now, it will be sufficient to add some necessary details, forgoing more

é? explanatory exposition.
&



We have already five training stages in our Qur’an teaching or
Qur’anic language course. The first stage consists of 22 short -even
shortest- suras beginning with al-Nas and ending with al-Duha; the
second stage 15 suras: from al-Layl to al-Naba’; the third stage 11
suras: from al-Mursalat to al-Mulk; the fourth stage nine suras: from al-
Tahrim to al-Mujadila; and the fifth/last stage consists of the eight
remining, relatively long suras: al-Hadid to al-Qaf.

After passing this five stages, the Qur’an learner will get trained at
the following points:

1tstage: listening to the teacher’s recitation and reading Suras and
Ayas after the teacher until aptitude to recite the learnt suras and Ayas
individually, and practicing making transcription of Qur’an text;

2nd stage: Besides those trainings of first stage continued, learning
and practicing Tasrif/substitution, and learning the different way of
learning suras of two units) Ruku’s) or more (each unit is named
Ruku’);

3rdstage: Besides those trainings of previous two stages continued,
learning how to find out the main subject of learnt suras, learning and
practicing to scribe by Kufi script; the “Qur’anic script” according to
the Prophet’s approach;

4t stage: Continuing trainings of three stages before, practicing to
write dictations of Qur’an text, only well learnt suras, of course and
expand the Tasrif of suras, that is to substitute various parts of one sura
by appropriate parts of other suras, in the other words, to practice
speaking Qur’anic language;

5t stage: going on all trainings of four previous stages, expanding
Tasrif/substitution of ayas and words, in order to Learn and practice
written and oral composition in Qur’anic language.

Thus we already have all four language skills in Qur’an teaching
according to the Prophet’s Sunna and Uswa, consisting of arranged
trainings in order to enable trainees at listening, speaking, reading and
writing in Qur’anic language.

Conclusion

In the same way, there is a nice concordance between the
schematically explained path of teaching-learning and Qur’anic

;
¢
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expressions exactly placed in fitting suitable places in suras. At the
beginning, there are four suras beginning with very opening “Qul”
(18,24 3r9and6™ from the end of Scripture). Near the end of the first
stage, the trainer and trainee pass the first ayas of sura al-Alaq (the 19"
sura from the end of Scripture) saying:” Iqra™ ...”Igra”. At the
beginning of the sura before last sura of the third stage, they have an
aya to pay much tribute to writing and calligraphy, the first aya of
sura al-Qalam (the 47" sura from the end). Finally, we have another
aya to say: “Allamahu al-bayan” i.e. God taught expression and
composition to human beings (al-Rahman, 4' the sura N.60 from the
end). The aya is placed right in the middle of the fifth/last stage of
Qur’anic language course.
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Abstract

Because of Three major problems we must seek a method in order to
studying different topics in the Qur’an; The First is that we do not know
actually, when a question is raised in our mind, whether the Qur’an has an
answer to it or not. The Second is the lack of a method to classify and analyze
the verses we have gathered anyway; The third, is that we don’t know through
which principles and rules we should “read” the verses? How we should
analyze and classify the gathered data? How can we get the ideas, set forth
there? This article is going to take a step in providing a method for topic—based
research in the Qur’an. Some of the main stages and rules that should be
followed in topic—based researching the Qur’an are: Selecting a topic, Finding
the keywords & determining the Title; Preparing ldentical papers of the
Research; Preparing the list of the main verses; Preparing Rokouaat’s list;
Reciting the verse Repeatedly; writhing the verse ideas and points; Noting the
raised Questions; Considering the Context; Noting the discovered orders &
harmonies in the process of research and so on.
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Introduction

Topic—based Research or Study in the Qur’an, in spite of its great
importance and the need for it in understanding the Qur’an, due to the
obstacles often encountered, hasn’t taken its original, real (actual) and
deserving place among the Moslems.

The First Major Problem is that we do not know actually, when a
question is raised in our mind, whether the Qur’an has an answer to it
or not. Often, sometimes by others’ ideas — our answer — with no Survey
—1is “No” we pressure that Qur’an is not supposed to have an answer to
such a question. On the contrary, when we find some verses in
answering the raised question, we don’t know How to get it through
them?

In most cases — with no keyword of our question —we read — or skim
| should better say — in hope of finding some ideas, related to our
question, but often in vain, we get tired and disappointed, since we will
face a great deal of verses, each speaks about one aspect of the raised
question.

For example, we are going to search about the topic “Freedom in
the Qur’an”. We passionately start to scan the text, but after a while we
find that no verse is directly related to the given topic. Or we may find
the whole text related to the topic indirectly; In both Cases we didn’t
get a reasonable answer and are Convinced that we should look for the
answer somewhere else, we drop the search! We will find the verses,
talking of theological & ethical problem, talking of the sky, land,
mountains, sees etcetera, related to the topic. But we will get perplexed
soon.

The Second main problem is the lack of a method to classify and
analyze the verses we have gathered; We don’t know where is the start
— point? Which verse or (group of verses) should be analyzed at first?
How should — the gathered data be classified and analyzed? How can
we get the ideas, set forth there? And so on...

A, lack of such a method can be seen in most of topic — based survey
conducted by Moslems in Qur’an.

The third main problem is that we don’t know through which

" principles and rules we should “read” the verses? How we should



analyse and classify the gathered data? How can we get the ideas, set
forth there?

Usually we refer to exegetical texts or translation of the text and this
avoid us from direct observation of the text that leads to indirect
conceptualizing. Such a thing fails to lead us to obtain distinct answer
and practical guidance as we expect. And at last we miss the interest of
consulting the Qur’an, when lacing a problem.

These three problems have caused a new — born problem in Islamic
world. The researches that bear the title of «... in Qur’an”, ... in Islam”
, “... from Qur’an’s point of view” or “... from Islam point of view”
and so on, are not considered as an academic research — unfortunately
sometimes considered funny Even some Islamic Scholars believe that
the academic researches would better not bear such a titles. Obviously,
such problems close the way to look for the divine guidance of Qur’an,
through which man can have a better life.

This article is going to take a — perhaps the first — step in providing
a step by step method for topic—based research in the Qur’an.?

Stage 1: primarily steps
1. Selecting a topic, Finding the keywords &determining the
Title

Determining the Title and finding the Keywords, selecting a topic
is the first and the prime stage of any research, moreover, choosing a
distinct title for the work is of prime importance. Selecting a poor—
defined topic mislead the research and may make the researcher to
begin the work with a revised, distinct topic & title from the beginning.

One may say that, since we are surveying God’s word and dealing
with it, at any rate, makes us to get more familiar with it. That’s quits
true; However, we should notice that researching unsystematically in
the Qur’an, prevent us to get what we were seeking. Further, we may
think that the Qur’an has no distinct idea about the selected topic.
Therefore, it is reasonable to define the subject and identify the title in
a quit precise phrase.

A
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Getting familiar with subject of the topic as the title is yield by the
subject we’ve chosen, we should be familiar enough with it in other
words we should know some aspects of the subject and be able to define
it exactly, that is, knowing its subject class. The more we are well—
informed of the subject, we can better find Qur’an idea of the given
topic.*

The topics we select for our research are divided into two parts:

Some the (1) either form the Qur’an itself or (2) what becomes a
problem of ours.? Sometimes, when reciting the Qur’an, some words or
phrases get our attention. For example, “Abrar” (L)), “Sharh e Sadr”
(Lx= z %) or the Question combination “Alam Tara” (U8 Al') or the
“Kall@” (3), for such topics, the keywords are the topic themselves and
we can easily continue in research process.

In the second case in which some problems raise out of the Quran,
we should find the keywords, such a prime & vital stage. In this case
we’d better consults the dictionaries, encyclopedias, or knowledgeable
people of our topic. They can analyze our topic, shedding the light in
dark aspect of the topic helping to find the keywords. When the chosen
topic is not selected from the Qur’an’s text it should be translated in
Arabic. But we should be cautious to translate it carefully, not just word
for word of finding the corresponding word in dictionary. Then, we can
refer to book Al-Mu jam al Mufahras®or different software to search our
keywords in the Qur’an.

2. Preparing identical papers of the Research

After you’re found the right Corresponding of the keyword, at first
you should prepare some papers identical in size and shape. This is
because you won’t become tired and perplexed during the research; it
is also make you more stimulated and interested in moving for word in

1. SeeAlso: Jalili, H. Raveshshenasi e tafasiremozooei e Qura’n p.182; Yadollahpoor B.
Mabanivaseir e tarikhi e tafsiremozooei e Quran, p.14; Qarzavi y. simayesaberandar Quran
p.17

2 . Some scholars know just the second kind authentic, for example see: Sadr S.M.B.
Mogaddamaat fi al tafsir al mozooei le al Quran p. 19-21; Hakim S.M.B. Tafsir e
sourchHamd, p.94; Sadr S.M.B. Ensan e mas’oulvatarikhsaz. P.8; sadr al dini,
Kelidhayefahm e Quran, V.2, P.86

3. Abd al baghi M.F. Almo’jam al mofahrasLalfaz al Quran al karim, Tehran, Eslami pub.
1372



research, most of the time, the tiredness, the researcher fed during the |,..
research is because of such little, not considered, tip.

It is strongly recommended to write on just one side of the papers;
Otherwise, when you want to read the ideas you have gotten from the
text, in writing step, you will not get tired soon and have not the
necessary consisting and cohere and to write the text.

4. Preparing the list of the main verses

Main verses involve the keywords and their derivations. In order to
prepare such a list, we refer the Qur’an’s index (Al-Mu’jam Al-
Mufahras). You’d better arrange the verses from the end of the Qur’anto
beginning, so that you start the research from shorter statements to
longer and more detailed. It also helps you start approximately from
Meccan verses and Suras and go to Madinian verses, so that you save
the God’s order in stating the ideas.

After arranging the verses in text according to End to Beginning
order and then list, write the address of each verse in the Qur’an in the
second paper sheet of the research, entitled” Address of Main verses”;
You’d better have a list like this:

Row Verses Number — Suruh’s Name — The very word
Number Smah’s Number of used in the verse

5. Preparing Rokouat’s list

Another list which must be prepared is Rokouat’s list. The Holy
Qur’an, according to the Holy prophet’s teaching has was divided 555
thematic Units.! Such a Miraculous division, known as Rokou’at in
Qur’anfrom the ancient time, is so, because the Holy prophet read one
of them after Surah “Hamd” in the prayers and then bow “Rokou’. This
division has been marked in Qur’an’s copies by the letter “¢”. This letter
is the border of a Rokou . In the contemporary age this division has not
been considered so important. Therefore, most printed copies of the

Qur’an don’t contain this letter or there are misplaced. Rokou’ is

;

E3
1 . see the table of these units in: Lessani Fesharaki M.A, Ravesh e tahgiq e mozooeidar é?
Quran p.59; lessaniFesharaki M.A. sourehshenasi p. 228
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actually the context for a verse contains the keyword and should be
analyzed in the way to find the idea of the given verse.?

6. Recording the number of Keyword’s usage, main verses
&context’s (Rokou’at) verses

Most often these numbers reveal a marvellous order. You should
write down any system and arrangement you see in these numbers and
statistics.

Stage 2: study of gathered verses

1. Writing the whole verse and its address

The first stop in this stage is writing the whole of the main verse on
the top of a paper sheet, and its row number and its address in the Qur’an
(number of verse & Surah).

At the case of the long main verses, we may think that writing the
phrase that includes the keyword(s) is enough and other parts of the
main verse can be neglected. Yet you should notice that all parts of a
verse are correlated and should be studied to find their relations.

2. Reciting the verse Repeatedly

when you have written the whole verse, it is Recommended to read
and recite that Repeatedly. You should always consider the nature of
Qur’an that it is a reading book as its name introduces. We shouldn’t
imagine that we are doing a research on some parts of a book like other
books. The Reading — based nature of the book when not deemed, the
research will not lead us to Qur’an’s real answers.

While reciting the verse, you should pronounce each letter and word
loudly, distinctly and slowly and a way that at least you can hear
yourself. It is also suggested to read with no melody and preferably
rhythm, so that we can face the verse in the way it shows off. Reciting
the verse provides a speculation in which you can reflect on it. While
reading the verse you can hear it repeatedly and Hearing the verses is
the way to reflect on them. Therefore, the more the researchers
accompany his survey to reciting, the better he proceeds in his research.

1. for more studying about Rokouaat see: lessaniFesharaki M.A. sourehshenasi p. 88-105



3. Writhing the verse ideas

It is time to start to study the main verse. You should write down all
ideas and pivotal points you see in the main verse and then write each
on in a numbered sentence.

Tips:

* The ideas and points must be listed, each in a sentence. This
method helps found later, which idea or points related to which verse or
phrase. Also it helps omit the ideas &points we find not correct later. It
also can be so helpful in compiling stage of the research, when we are
going to construct Qur’an’s opinion of a topic. Actually we, have, are
listing a great deal of idea — natured — unit and at the end we just should
find the right place to put them.

* It is suggested to point out the phrase, from which you have
written down an idea (directly or indirectly).

* In this part you would better just concentrate on the main verse,
despite what appears to you in depending the main verse understands to
other verses. However, reviewing the previous and later verses doesn’t
harm your way, but we suggest you let your research to go ahead
naturally.

*Sometimes it seems that a part of the main verse has no relation to
the topic. You should not leave then and go to next main verse. They
are with no doing related to each other; otherwise they didn’t come to
gather in a verse. You should survey the verse to find the relation. You
should write every kind of relation you find. Do not ignore them, due
to the idea of irrelevant. However, you’d better always consider the
topic in finding the relation.

* Numbering the perceived ideas is actually a way of identifying
them. Each number is identification number of the idea. For example,
(1-2) means the second idea of the first main verse. In this way we don’t
need number the papers of the research.

* In a topic — based research, the process of writing the ideas and
points you perceive never ends; when the paper specialized to a verse
is finished, you can simply take another paper go ahead. As an Islamic
teaching, we have learned that the ideas and points of a verse are
infinite. Two people can perceive many different ideas from a verse.

¢

¢

\.

€70T 4owwng g Buudg ‘| anss| ‘| *JoA ‘sBulyoea] (se) 1Aeg-|e |yv JO [eudnor



1.

€20z 4owuwing @ Buudg ‘| anss| ‘| “JoA ‘sbulydea] (se) 1Aeg-[e |yy Jo [eunor

Therefore, we do not number the papers in order not the research to be
out.

* At the beginning you should try to understand the verse by
yourself; when you have problem with some words or phrases, you can
refer to dictionaries or ask others. If this consultation was even not
helpful, you may refer to translations or exegesis texts but be cautious
not to take the ideas from them. They are not God’s word; It is suggested
to write at first what you understand even when you are uncertain of
your understanding. To be clearer you must blend the reference when
you use a translation or exegesis. This helps you not confuse what you
have understand from Qur’an and from other words.

* During the process of writing down the ideas, you should
concentrate on all parts of the verse, words, phrases, letters and even
the intonations and stresses of words. It’s God’s word so it is of great
important. Each part of the word conveys ideas and points.

* Sometimes you can find no idea from the verse. Don’t worry! You
leave it for the next row (and next verse). How you have survey some
next verses, you will be back to the left verse, usually can understand
the verse better and write some ideas you perceive.

* During the process of idea — finding, we are not supposed to
endeavour hard to get more. Certainly, the more ideas we write, is better
obviously, the more he explores and study the text, the more ideas we
perceive. Yet, we must proceed with the research to come a reasonable
conclusion we read the nonce depending on our need and to a
reasonable extend.

* Usually 1n this step an important question raises to our mind: “Do
I understand the text as it is meant”? Most of the time we stop
continuing the research, fearing not to be wrong in understanding the
verse. Sourly, moving in a newly discovered path has always put the
walker of this path in the position of hesitation. But, mostly this path
comes to a new idea or invention.

“Tadabbur” (reflection) in Qur’an’s verses is a duty for all Moslems
according to the Qur’an’s call for it” (47:24) All people in the world are
addressed in the mentioned verse, not just Islamic Scholars. The only



prerequisite for starting a topic — based research is a pure heart; in which
nothing devilish lies.

God has called people to read the Qur’an and he save them from any
mistake in the way: “Ulus agiagdl L | saala (3l 5 (69:29) If we made a
mistake in understanding the text, nothing particular would happen. By
continuing the research, the ideas, we have perceived will be corrected
by other verses, or other researchers of the selected topic conducted by
others, can remove the mistakes.

The most important thing is your endeavor to understand the
Qur’an; what God has called for. We do not try to impose our idea
through Qur’an’s word. We are to listen to Qur’an’s word, to benefit
from God’s word, and that is the difference between “Tadabbor” and
what has been known as “Tafsir bi ray “(Qur’an’s interpretation upon
one’s idea)

The most important thing is that we face the Qur’anwithn; Intention
to understand or construe that in a particular way. This point
differentiates what you’re doing and what is known as (tafsir bi ray).

However, you’d better add at the beginning of your sentences, in
the case of hesitation, some adverbs like “maybe”, “Possibly”,
“seemingly” or “phrases like” it “seems that” ... or put a question mark
between two Parenthesis at the end of the ideas & points.

It should be noted that, such practices make perfect and are so
helpful to reach the pure ideas of Qur’an. Like a scholar in a particular
field of study, through practicing to dealing with the text, we got
acquainted well enough with it to manage to understand the text not in
a particular way. A scholar in his way to understand his case of study
properly, does not always go in a straight path. He will certainly make
some mistakes that cause him come to false conclusion. But she owes
the mistakes made to find the correct answer or more in straight path.
So both correct and doubtful ideas you have perceived are, in your
research, of the same value.

Facing the word of God immediately has been so affirmed in

Islamic teachings system and is - as Qur’an and Hadith stress - a must 3
for every Moslem. It is annoying for the Satan to see that a Moslems 4
particularly a young one, tries to understand the text immediately and
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a| with no intervention of other Sources in order to benefit from its mercy

and cure his injuries and diseases.

* While studying the main verse, you start from the key word on
ward and survey the phrases of main verse to the end; then you come
back and survey phrases locate after then before the keyword.

4. Noting the raised Questions

While studying the verse, when a question raises to your mind, to
which you find immediately, write it down anywhere it raises.

* Write the raised question immediately and numbered in the list of
ideas you perceived through reading the verse. Be cautious not to write
them after you are finished with the ideas of the verse. Do not part them
to write them on another paper. You should just record and reflect the
natural process of your study of the verse; or else, you will lose some
minute, while so significant points that are very decisive in forming the
ideas you are seeking. Note that you are researching God’s word, not
man’s. So it definitely worth your while and attention.

* A question raised equals a point gained, so when you could just a
question, while studying a verse, do honor to it.

* You may ask from the connection between each part of a verse,
their connection with each other and their connection with the topic of
your research. Through questioning you will gain some signification
decisive points to your topic. The holy Qur’an itself has emphasized on
the question as a way to understand its (actually God’s) word.

* We are not supposed to know the answer to all questions raised in
the process of the research. The sole significant is that we shouldn’t
ignore them. You should exactly write them. Surly During the research
we will face the verses involving phrases that answer your questions.
Be cautious not to re-direct your research way to a way leading to your
question’s answers. Yet, when you already have an answer in your
mind, note it.

* During the research, when you finalize the answer to a raised
question, addressing the question, write the answer.

5. Considering the Context
é? To study the major verse more thoroughly, and receive more points

t

and ideas, we must consider the verses lie before and after the major



verse, known as context. In order to do that, you should survey first their
verses after main verse and then verses before it to make some
supplementary and explanatory notes of the topic and also record the
raised question from them.

You should number these ideas, following the number ideas and
points perceived from the main verse.

Important notes:

Studying a verse, taking account of its context, lies on the principal
that all verses of the context (siyagh) are co-related and connected; the
main verse is the central verse of the context. Therefore, to have a closer
sight of the main verse and to confirm, support of developed concepts
ideas we have perceived you should study the context, considering the
siaagh (context).

* In principle, to a better understanding of an object, we must try to
know the environment enveloped it. If not, our understanding is
probably incomplete; As an instance, | a person, if we acquire some
information about his family, friends, job, life... and everything con
learns him, we will know him more accurate and better. Everything we
see in the word has a relation to environment around it. Obviously,
god’s word like his creatures does not violate this rule. So, the siaagh
can be weighed as environment of the verse.

* The numinous units (Qur’anic Rokou ‘at) can be considered as the
context for a verse. Some scholars believe that these units match the
occasions the revelation has been sent down; If so, the verses of a unit
are connected so much as verses of a Sura & therefor you can consider
a thematic unit (Roku’) as a Sura. Consequently, the best boundary for
the context of a verse is the Roku (thematic unit) involves the verse
dividing the long or relatively long Suras in to thematic parts, the
prophet has provided us the best context for studying verses.

Yet, when you’re not convinced to stop your study of the context
according to thematic units, you can go ahead as far as you’d like, even
you can study the Surah all as the context of your major verse. End
examine its relation with other verses, and its Roku ’s relation with other
Rokuaat of the Sura, since all verses and thematic units of a Sura are
correlated and aim have to the same goal.
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* You don’t need to write all verses of the context on the paper like
main verse, but you should point to verses & phrases and words from
which you have drew the concepts. Sometime, you get some concepts
not from a particular verse, phrase or word, but from a group of verses;
Here, you should point to the number of that verse or those verses.

* To study the context of a verses it is not needful to study all verses
so close and accurate as the main verse and need just to investigate and
question the relation between the verses of context with keyword, major
verse and topic of the research and record whatever comes into you
mind, including concepts, ideas and questions.

The concepts you perceive from the context, but still appear
irrelevant to the topic, must be recorded. But be cautions not to stop at
them. Pass them over somehow superficially; otherwise you will lose
your way of research.

Most of these irrelevant — like concepts are actually relevant. This
relevancy will be emerged more and more, when you study more verses
and Rokuaat; Therefore, they must not be ignored. Qur’an’s expression
style acts so that it usually set forth some concepts near beside others
so that some are prerequisite for others. As an instance, the concept
“s83ua” while you research it topic — basely in the Qur’an, has been set
forth, beside the concepts oS} < ua ... We must pay a deserving
attention to these connections.

You should record all these relations and conjunctions. The Qur’an
declare these apparently inconsistent concepts to get our mind
acquainted with their syntagmatic relation and then inform us of their
relevancy. You should be concerned enough of the themes and
problems, set forth throughout the context of your main verse, seeking
their relation - even with a question — to the keyword and the topic, but
not as much and deep as the main verse. when a topic attracts your
attention, while studying a verse, get it down as a topic worthy of a new
research, helpful for the research at hand. for exam.

* while, you are studying the context of a major verse do not endear
or to bring out forcefully some concepts, but you should just study it
normally, not so far to put yourself in trouble Even when no idea créme
to your mind, go forth to study next main verses and their contexts.



* You would better part your papers and mark from where stats the
perceived concepts from the verses before the major verse in the siyagh
(context) or those after it, you write “Concepts of previous verses” or
“Concepts of next verses”.

* The reason why you should study the previous verses of the main
verse, after the next verses, lies on the base that we here intend to study
the verses not just read them. In the case of reading, no matter from
there you start, beginning to end or vice versa. An example may clarify
what we mean:

When you start to study — not just read — an essay or a book — in a
short time — it is reasonable to scan if first and specify key points, in a
way: such as highlighting or underlining them — to attract our attention
much more. Seeing the marked words or phrases get busy our mind little
by little with themselves. So that we get interested to know even more
about them. Consequently, we will follow the text to see what has been
set forth, then to learn even more, we return back to the materials
expressed before to cover what we lack.

While reading the information expressed after the key ideas, we are
seeking an explanation, or condition or consequences the key ideas may
carve. Since Logically the come after the expressed materials: In this
caws we learn more about the ideas set forth.

Finding the keywords in the Qur’an’s text, we are somehow
scanning the whole text to mark key ideas of our topic. Then in order to
learn more about them, we follow the text after them (Since logically,
the explanation of a point come after it in a text). Then we come back
and study the verses before the marked ideas to understand the grand in
which the idea has been declared.

Sometimes the key ideas are the beginning of the text; so we do not
need to rater to previous materials (though in the stretched texts it may
help in spite). Sometimes the key ideas are at the end of the text, them
obviously we just should study the previous concepts.

Here, also, sometimes the major verse lies at the beginning or end
of the siyagh. It means it is at the beginning or end of a paragraph. In
this case you should just study the next or previous part of the main
verse.
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Studying a siyagh in the way mentioned above will provide us with
the way, through which we can come to more concepts and ideas from
the verses. If not, and study the siaagh from beginning to the and, we
may lose some key ideas of the topic. In this case we may consider the
location of keyword and main verse in the structure of a siyagh not
enough. We don’t care what has come before the key word, and what
after, & why it is so. Yes, you should note that if you just are going to
read the Qur’an, it doesn’t matter from where you start your reading.
But in the case of study & research, it is quite decisive.

* Before getting started to study the Siyagh of a major verse, you
are recommended to recite it distinctly & plainly for few times, in a way
that you hear yourself, few times. To do so, recite first each verse,
located after the major verse, then study it, and others go to near verse,
to the end of siyagh then start with the verse located before the major
verse and recite it, then study it and then more back ward in a singular
way to the beginning of the siyagh. When finished, it is so deserving to
recite the whole siyagh from beginning to end.

* note the number of verses, studied with the major verse at the end
of the paper in a diagram; for example, if you studied 2 verses after and
4 verses before the major verse, you write: “6 verses” 2 after and 4
before the major verse. It helps know how many verses we have studied
at each row. It you study no verse, but the major verse in a siyagh, note
it. It is necessary to know that you have studied no verse in the context
of the major verse.

* You can also prepare a copy of all the siyagh’s you’re going to
study, each in a paper or a cart to study them more easily and accurately
this work brings to you more concentration when you are studying the
siyagh, since you do not need more to refer to the original book each
time. You already have those parts you need for your study. This papers
or carts are somehow the portrait of the siaaghs. You’d better underline
the major verse so that you can so easily its location in the siyagh,
between other verses of the siyagh.



6. Noting the discovered orders & harmonies in the process of
research, especially

when you are studying the major verses& their siyagh s, you should
record accurately all orders or harmonies you discover between the
verses. It will be so helpful later, in the process of the research and
provides you with some helpful guidance. You should appreciate them,
not consider them unimportant and helpless the orders or harmonies you
find may be from every aspect. Do not worry about them. You should
just not ignore them. Here we bring, as sample, some aspects of orders
or harmonies. But they don’t stop here; you may find some other kinds
of orders of harmonies.

A) Last part of a verse

for example: last part of all verses of this siyagh is “0s”, or all major
verses of the research, in different Suras, are brought to their last part
with some alphabet, or in each siyagh of the research, one verse is
brought to its last part with “0s”, the other verses with “(»” and soon.

B) Verses numbers and number of verses

for example: major verse’s numbers in this siyagh and the previous
one are identical; major verse’s number in this research are even &
uneven every other one; the number of verses of all studied siyaghs is
uneven; the first siyagh contains 9 verses, the second siyagh 7 and the
third5; last verses number of the first siyagh is 23 and for the second
siyagh is 46, and soon.

C) Number of verse’s phrases

for example: Generally speaking, the major verse of this research
contain 3 phrases; for the first major verse, the first and last phrase are
long and the Middle phrase is short, while this is vice versa about the
second major verse and soon.

D) Key word's location in major verse

for example: In a large number of verses, the keyword lies in the
first part of the verse; in the first row the keyword is the first word of
the major verse, while in the last row, the keyword is the last word of
the major verse, and soon.

¢

¢

1\

€70T 4owwng g Buudg ‘| anss| ‘| *JoA ‘sBulyoea] (se) 1Aeg-|e |yv JO [eudnor



€20z +owwing @ Bundg ‘| anss] ‘| "JoA ‘sBulyoea] (se) 1Aeg-|e |yy JO [eulnor

E) Major verse’s location in siyagh;

for example: In the first row, the major verse located in the
beginning of siyagh, in the fifth row, the major verse lies in the Middle
of siyagh, and in the ninth row, it lies at the end of the siyagh.

F) Location of the siyagh in Sura;

For example: all of the siyagh’s locate at the last part of the Surah;
The first, second and third siyaghs locate at the end of surah and forth,
fifth and sixth siyaghs lie at the beginning of Sura and soon.

G) Location of Suras in the Qur'an

for example: this topic has been dealt with in the Suras all located
at the end of Qur'an, this topic is talked of at the Suras located of the
beginning and the end of the Qur'an, this topic is considered just in
Suras begin with Moghatta’ah letters, and soon.

H) Minor and marginal themes of siaaghs

for example: in all siyaghs of the main verses of the topic, is dealt
with the topic Hereafter (s_a1); this topic is considered in the first
siyagh, before the main verse; in the second siyagh, after the main verse
and in the third siyagh also before the main verse and so on.

As mentioned above, you are note restricted to the given aspect. Just
record every order or harmony you find between parts of the text. They
will be surely so helpful in the process of moving in the direction of
your research.

7. Supplementary points

A) Keep in mind the concepts & questions

You should try to keep in mind the perceived ideas and the raised
question during the process of the research, so that you can move easily
find the relation between the perceived concepts or even connect them
in order to form an idea about the selected topic. You also can write the
address of a question at the end of its answer with no difficulty. When
you have in mind the question of the answer you already have.

You will lose some subtle relations between the perceived ideas if
you forget the concepts and questions you have already acquired, or
sometimes you have at hand the answer to a raised question, but you are
not aware of it.



B) Learn the main verses by heart

You are suggested to learn the major verses of your research by
heart, through of the persistent and continuous reciting during the
research. In this way you get more acquainted with the verses and can
communicate with them much better. Even learning the siaaghs of each
main verse by heart can aid you to do better the research.

c) Keep your drafts

Do not reform your notes and drafts of the research. Keep them all
in their original order. Once you are going to present your findings in a
form such as article, book, or in a conference of in form of a poem, you
should form your notes and draft of your research, not change them.

This can help you know the precise ideas and questions you have
found. You'd better even not tear the papers with false notes. You
should just explain near them — preferably with a red pen — that they are
wrong.

8. Reviewing the perceived ideas

Once you are finished with the study of the main verses and their
siyaghs, you should review all concepts you have perceived from the
verses. This job may be done also by someone else. Here are some tips
deserving of attention.

A) Add new ideas: sometimes, during the reviewing of concepts a
new idea or concept comes to you mind, take it soon at the end of the
perceived idea’s list.

B) Complement the deformed concepts

Sometimes, some of concepts you have perceived are of deficiency.
You should complement them by adding a supplement; such as a
condition, exception, appendix, and soon.

c) Reviewing the writing Marks:

As we said before, you should put a mark at the end of a sentence
in the process of finding concepts, compatible to our certainly of the
truth a falseness of it. In this step, you should review these marks too.
You may have put a wrong mark at the end of a sentence. Or you may

have changed your idea their trash or falseness, concept during the 3
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process from certainly point of view and what to modify its mark.

1Y

€70T 4owwng g Buudg ‘| anss| ‘| *JoA ‘sBulyoea] (se) 1Aeg-|e |yv JO [eudnor



Y D) Part true ideas from false ones.

In this step, you should also divide the concepts; you definitely
know to be wrong from the true ones. Just do not omit them from your
notes, list or draft. Mark them preferably with a red pen to be
outstanding from true ones.

E) Connect the related ideas:

You should connect the ideas related somehow to each other in the
process of reviewing. For example, one is explanation or supplement
for another concept. Here you should note the address of each at the end
of other one. As an instance, if the second concept of the third row (2-
3) was related to the fifth concert of the 4™ row (5-4), write the address
of each at the end of the other one.

F) Connecting the answers & questions

You may find some concepts during the process of research, which
are actually the answer to questions raised before. Connect then with
than address like the related ideas in the previous point.

9. Referring to exegetical texts

This is the last word you should do in finding concepts from the
Qur'an. As we have insisted before, the researcher of the Qur'an, while
studying the verses should not consult the exegesis or translations of
them as far as he/she can go on without them. How every when the
study of them has come to end, it is recommended to refer to these texts
to compare your finding to theirs. This work will help you become
confident of your finding, and see what you have found.

More important tips:

* Referring to exegesis & translations should be in the same order
as you have moved through the list of your main verses& their siyaghs,
except for one thing: you move from the end of main verses List to its
beginning. It means from beginning of the Qur'an of its end. Most of
the times the exegeses interpret the Qur'an's verses from beginning to
its end (recitation order Tartib-e-Tilavat)

* Write the ideas you have found in exegesis & translations, in you
$ papers of concepts, following them.

A * Write the exact address of materials you quote from exegesis; so
é‘? that they are not mixed with your concepts.
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At the end, we should make it clear that referring to exegetical texts

is not actually a stage in this research method.
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